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By Rodney L. Petersen

Access and Worship
Those on the
margins of society
are frequently
denied access
because of limited
financial means.
The denial of
access may be
political, social,
or physical.

The struggle for access to a time of corporate worship in the United
States is intertwined with fair labor practices. This year, 2018, marks the
130th anniversary of The Lord’s Day Alliance of the United States –
and the 130th anniversary of this on-going struggle.
The LDA was formed in 1888, just as the American Labor Movement
was struggling to put fair labor practices into place. On May 1, 1886, in
industrial smoky Chicago, more than 30,000 workers protesting working
conditions walked off the job. The ensuing confrontation between police
and protesters saw eight demonstrators convicted of murder. Protests for
humane working conditions continued until the passing of the Fair Labor
Standards Act in 1938. The Defender, a bi-monthly magazine of the Lord’s
Day League of New England published at the turn of the late 19th and
early 20th centuries, documents this struggle with attention given to promoting workers’ rights to access to corporate worship, Sunday, Sabbath,
and the weekend.
There are many ways in which we deny access. Those on the margins
of society are frequently denied access because of limited financial means.
The denial of access may be political, social, or physical. In their article,
Sabbath at Sea, Chaplain Andy Krey and Rev. John van Hemert discuss the
plight of those who work in the shipping industry. In her review of Walter
Brueggemann’s book, Sabbath as Resistance, Shelton Oakley Heresy asks,
“What would life look like if defined by neighborly engagement, rather than
production and consumption?” An answer is found in the biblical idea of the
“Jubilee” as suggested by Harvey Cox, in part 2 of his interview. In a forthcoming book by Environmental activist and minister Jim Antal, a vision of
Creation Care can be juxtaposed with “access” and “jubilee,” the meaning
of which is illustrated by Lenore Tucker and Donna La Rue.
To move from industry, commerce, and production to the sublime, Daryl Bichel discusses music as a
way of access beyond words. Joel LaRue Smith draws
upon the theme of access in his piece, Open Your Hearts:
Granting Access to Others Through Listening and Kindness.
Finally, LDA president, John Hinkle, suggests the political
ramifications of corporate worship in his Reflections on a
Murfreesboro weekend. The LDA’s work with the ATS seminaries and schools of theology shows the issue of access
to worship to be as much one of external constraint as
of internal compulsion. We are reminded by Augustine of
Hippo in his Confessions, that God has, “made us for himself, and
our hearts are restless until they find their rest in you.”!

Rodney L. Petersen
Executive Director of the Lord’s Day Alliance
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Part One

Sabbath at Sea
by Andy Krey

How did that fruit reach your table? Where did your morning
coffee come from? Some part of its trip was almost certainly via
container ship. Did you drive to a retreat center in the last few
months? Go on a cruise lately? Your gas most likely came by oil
tanker; your cruise ship’s international crew probably signed on
from many places around the world.

Two LDA Board members are Maritime Chaplains and Ship Welfare Visitors. Each speaks of
what they’ve seen and heard supporting those who work and live most of their lives at sea.

Lord, Stand beside
all those who sail
Our merchant ships
in storm and gale.
In peace and war
their watch they keep
On every sea,
on thy vast deep.
Be with them, Lord,
by night and day,
For merchant mariners,
we pray.
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J

esus must have a special place in his heart for the People of the
Sea. The first disciples—Andrew, Peter, James and John—fishers,
carried the Gospel on the Sea of Galilee. Today, Christian seafarers.
using the Sabbath as a special day for worship, Bible reading, and
prayer, can also carry God’s message from seaport to seaport—and to
their homes, in any cherished family time ashore. But it is hard to find a
healthy balance of rest and work on a commercial vessel or cruise ship:
a crew’s basic needs are among the last things considered when work
assignments are made.1
Landlubbers on a cruise may see their entire time aboard as a
“Sabbath:” a time of rest, relaxation, and special meals. For the crew,
responsible for meeting the passengers’ every need, life is very different. Waiters on a cruise ship rise at 5:30 AM; set up and clear away two
seatings per meal (with latecomers sitting about, chatting, always, into
the next seating) then rehearse dramatic entrances, create stunning
food presentations (only partially consumed), and finish the Midnight
Buffet cleanup at 1 AM. They sleep, then arise at 5:30 AM to repeat this
regime again.
The Port of Savannah is North America’s 4th busiest seaport. As a
Ship’s Visitor, I am charged with caring for crew spiritually, emotionally.
and recreationally. Some 80,000 seafarers arrive annually on container
ships, Ro Ro’s, tankers, sugar and other bulk carriers, with three
universal needs:
1. To get off the ship, if only for a few hours.
2. To be able to contact family at home, and
3. To enjoy shared prayer, with and for them
individually, and for their family at home.

Seafarers of all nations and ages welcome me aboard with tired
eyes and overworked, sleep-deprived bodies. Many seem to be in
a daze: awakened at 3:30 AM to help the pilot board, they must
then await the tugs and help with docking. When I first boarded
as a crew member, several decades ago, ships had
44 billets (required staff, by job description). Today’s
more fully automated ships require a smaller number
of crew, but owners also try to economize by understaffing: most ships now carry 22 crew, half that of 30
years ago. And an important feature of sailing has not
yet changed: ships still need an attentive crew, carrying
out a 24/7/365 routine.
Over time, I’ve noticed that crewmembers have
stopped asking for rest and relaxation. When I ask
about Sunday/Sabbath routines, most say that, at sea,
an unlicensed (non-officer) Able Bodied Seafarer (Abs,
i.e., a member of the deck crew, plus the Bosun) has
only to stand their regularly assigned 8-hour watch, without any
required overtime activities like maintenance, painting, or repairs.
But even on Sunday, they rarely have time for an onboard service
with Holy Communion. When we do squeeze one in, usually after
9 PM, the response is heart-warming.

The Rev. John Haney, Pastor of the
White Bluff United Methodist Church in
Savannah, GA, and Chief Officer Chao
Chen on the OOCL KOREA.
Photo by Chaplain A. Krey

Two promising stories
Recently, Methodist minister Rev. John Haney and I visited the
PanaMax Class OOCL KOREA, carrying over 13,000 TEUs (Twenty Foot
Equivalent Unit shipping containers) through the newly-rebuilt Panama
Canal. As designed the ship only needs a crew of 15. But Chief Officer
Chao Chen and its captain insisted the company hire 20 crew to
prevent overwork and allow for emergencies. Chen also requires all
the crew to have ten hours of rest each day at sea, except when called
to stand by in rough seas, in pirate-infested areas, or within 18 hours of
a port call. Like Chen, most of the OOCL KOREA’s crew are Buddhist;
by tradition all crew except the four officers and watch-standers have
Sunday afternoons off when at sea.
The crew of the MAESSK KOBE, also lately in port, hail from Ukraine
and the Philippines. On Sundays at sea, all its ABs have a ‘holiday,’
except when watch-standing; officers fulfill all their regular duties. A
37-year-old Filipino electrician said happily that, when at sea, he can
sleep in on Sundays. The Ukrainian Chief Officer, now 49 years old,
said he first went to sea at age 18, then noted sarcastically, “I feel
young.” Soon afterwards, he returned to do his emails and complete
his cargo-discharging duties.
In these two cases provision has been made for the very human
need for simple rest, and, beyond that, time and honor are given to
the desire to observe a faith practice. Both are encouraging.
1 If a shipping company becomes a corporate bankrupt,

crewmembers are the last in the priority to be paid
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An ‘8-hour watch’ equals
Two 4-hour stints on deck
‘12 to 4’ 12 MN - 4:00 AM
12 Noon - 4:00PM
‘4 to 8’

4:00AM-8:00 AM
4:00 PM-8:00 PM

‘8 to 12’ 8:00AM - 12Noon
8:00 PM - 12MN

Since 1990 Chaplain
Andy Krey of the
Savannah, GA Maritime
Bethel has been a Ship
Welfare Visitor, assessing
shipboard conditions and
crewmember safety. He
began shipping out himself nearly 50 years
ago, while in college; prepared for the
ministry at Lutheran Theological Seminary at
Gettysburg (now called the United Lutheran
Seminary); and interned at the Houston
International Seaman’s Center, 1974-5. He
has since been posted in ports near Boston
(MA), Houston (TX), New York City (NY),
New Jersey, Providence (RI), New Haven
(CT), and Savannah (GA).
(www.maritimebethelatsavannah.org)
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Part Two

Sabbath at Sea
by

W

John van Hemert

e bring services. Services of worship, services of
food and health care, services of human concern.
And as we do this we follow the ship’s schedule.
On Christmas we offer two services. One for the
passengers in the chapel, and another—much later—
for the crew, in the mess hall.
The chaplain stands in the gap. If there’s a situation, you’re the third
party. You expedite things. If there’s a difficulty, you try to help work
things out. But the trouble is, seafarers don’t easily complain: they’re
afraid of losing their jobs. So you don’t always know everything that
goes on, and not everyone speaks all the same languages, either. But
you become their voice, sometimes.
In the course of my work, I have had opportunities to bring Sabbath
to a ship. One Sunday, I was asked to go to visit a ship and offer a worship service to a crew that was unable to leave that day. When I got
there, I discovered they were very hungry: they were required to stay
onboard, but no food had been provided for them. I postponed the
worship service, and went ashore. I told this story to the manager of a
large grocery chain in town, who donated 18 Sunday dinners, with dessert, which I brought aboard. Then we had the Sunday service with a
very jubilant crew.
Things go so much faster now. Awhile ago, it took so long to unload
a ship that people could count on at least a night’s shore leave. Now,
they are done in six hours, and it’s time to go back on the water. If
there’s a time issue—tides, or a rising wind, that can prevent a departure—the owner won’t return the captain’s and crew’s passports. They
have to stay on the ship, they can’t go ashore.
The captain of a ship is the gateway. They can open the way for you,
or close it. A captain once asked us to pray for the crewmember’s families, for peace with God, and for the crew. We have been asked to conduct funerals for crewmembers who died unloading containers in port.
After working for many years as a chaplain to seafarers in Canada, I
retired….for five years. Then two other chaplains (Andy was one) said to
me, “You don’t want to retire. Come down and help set up this bethel.” So my wife Jeanne and I went down, and we have had the chance
to begin a mission at a place where none had been for almost 90 years.
It’s taken two years to put the new interfaith Center together, with various churches involved: Episcopal., Reformed, Charismatic, and Catholic.
It’s both intentionally Christian and inclusive of social concerns.
Conditions for seafarers are difficult: the people who clean a cruise
ship’s cabins might work ten months straight without a day off. We
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APL Post-Panamax container ships: President Truman (IMO 8616283) and President Kennedy (IMO 8616295) at San Francisco
Merchant ships come in many types, depending upon their cargo.
Presently, 2.3 million seafarers make up the crews of some 54,000
ships at sea on any given day—not counting national and international defense fleets (i.e., navies) or the millions of commercial, artisan, and sport fishers.
In closing, Andy Krey noted: “In August 2017, John van Hemert
and I attended the annual North American Maritime Ministry
Conference in New Orleans. Very unscientifically, I asked 15-20 of
our colleagues, “Have you ever had a seafarer tell you: ‘Today
is my day off’?
“Not one chaplain or ship visitor had ever heard a seafarer
mention a day off.”
Christian Reformed pastor Rev. John van
Hemert has served for 22 years as a maritime
chaplain—17 of those spent onboard visiting
ships personally—in places like Vancouver, BC,
Langley, BC, and Palm Beach Port, FL. Ordained
in Edson, Alberta, BC. He studied theology at
Calvin College; served in interdenominational
bethels in Canada until 1994; retired for five years, then accepted a call to
a post in the US in 1999, ministering to workers on cruise ships, tankers,
container ships, and other merchant vessels. (www.actioninternational.
org/vanhemert)
F a l l e d i t i o n / 2 0 1 7 
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by Daryl Bichel

A DIVINE TIME OUT:

Night Song

Sabbath and Liturgical Access:
When the Music Says More Than the Words
In some places, the unwordy sacrifice of early chant articulates the space
of prayer, creating a tranquil Sabbath time of peace and hopefulness.
At First Church, Congregational, in Cambridge, MA, one such regular
event is called “Night Song.”
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“Night Song offers a weekly interval of contemplative music and periods of silence, providing
a setting for meditation, comfort and strength, and moments of clarity. It’s an opportunity
as well to think of others and to hope for good things to happen in our complex world.”
— D. Bichel: Artistic Director for Night Song

P

eople gather quietly in the still, dark space.
Beautiful icons reflect the glow of votive candles;
a fragrant incense fills the air. Singers dressed in
black file in silently. A cantor begins the introit; the space
resonates with fluid, melodic plainchant. No words are
spoken, everything is perceived through the senses, so
that those gathered may experience a brush with the
Divine.
Night Song brings serenity and peace into human
lives. Monastic in nature, Christian in content, it is
designed as an experience that differs dramatically from
daily life. Signs outside invite attendees into a contemplative refuge. The music may seem unfamiliar, the opportunity to be still, unusual. Not having to sing, stand or sit,
pray aloud together, listen to a sermon, or say a creed is
unlike most church services, too.
The music,“…a unique fusion of contemplative modal
instrumental improvisations by jazz musicians blended
with ancient and modern chant, and punctuated by glorious polyphonic choral music from the Renaissance…,”
is offered within the framework of Compline. Small vocal
ensembles, sometimes mixed, sometimes all men or
trebles, form the heart and soul of Night Song. They sing
antiphonally from the sanctuary and elsewhere in the
building: in procession; gathered around an icon; or from
a remote space, like sound coming from a distant cloister.
Some adventurous vocalists improvise.
Now a funded program of First Church,
Congregational, in Cambridge, Night Song was inspired
by the historic Cathedral Compline services of St. Mark’s,
Seattle, and observed at two Episcopal parishes in greater
Boston until, in 2011, it moved to its current home.
Night Song is also influenced by my own spiritual journey, by the types of music that speak deeply to me, and
by my experience of reverent Anglo-Catholic spirituality
during my time as a monastic organist.
As artistic director I seek to lend freshness and variety
in creative ways, while faithfully following the church’s
liturgical seasons. As a composer I can integrate my own
voice even more deeply. I have composed psalm settings just for Night Song, and written six contrasting
modal settings of the Compline texts. Four of these have
unusual twists: some use the haunting tritone interval; in
others a thread of plainchant moves freely in and out of
metered contemporary homophony.
For some Night Song is a spiritual journey; each person’s prayers and hopes rising with others’ as incense:

“…lifting up of hearts and hands, as an evening sacrifice,” as one chant says. Night Song may supplement a
participant’s regular spiritual practice, or it may be their
only spiritual encounter of the week. Some may not even
think of it as a time of worship. Hopefully all, including
the musicians, find it a transformative time of comfort
and strength.
Once the singers have concluded Night Song, many
who have gathered remain, enveloped in the beauty of
the setting, until they are ready to leave in peace. The
space is not cleared until the last person has left. Then
candles are extinguished, the icons wrapped and stored,
the signs and offering basket and programs collected,
and the church is closed for the night. Even in its ending,
a spirit of careful awareness of others is maintained.

Notes:
To hear the sounds of Night Song, or read about the
composition and historic sources of Night Song’s music,
visit this site: www.nightsong.org
For more on the choral ensembles and the literature that
is sung, or to add your name to the weekly email reminder list, see this page: http://nightsong.org/about
The group’s Facebook page is here https://www.facebook.
com/nightsong.cambridge

Daryl Bichel (BA, Music, Augustana
University; MM, Early Music and Organ
Performance, New England Conservatory,
is the founder and artistic director for
Night Song. He has been music director
in Lutheran, Unitarian, Congregational,
and Episcopal churches. He has also served
on boards for many arts organizations, and is currently
on the Executive Committee of the Boston Chapter of the
American Guild of Organists and is President of the Board
of Directors for The Seraphim Singers.
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Compline, one of the eight monastic Offices,
is said or sung just before the community
retires for the night. Chants assigned to each
Office come from the Psalms, from other
Scriptural passages, and from the ancient
prayers of the church. Early chants and later
motets set the texts in various ways: some
are simply melodic, others more complex.
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Reflections

Courage Sustained
by Sunday

by John Hinkle

E

arly in October 2017 the word quickly spread
through Murfreesboro, Tennessee that white
supremacists and neo-Nazis were planning a rally
on the courthouse square of our beloved community.
Within hours of this news coming to the surface,
many in the faith community—and the community in
general — began to ask how our city should respond
to these unwelcome visitors. To further the tension,
counter-protestors from outside the community also
made it known that they, too, were planning to show
up on the day of the rally to voice their opposition to
hatred and racial prejudice, thereby creating even more
apprehension.
Amid such rising tension and fear, an ecumenical
group of ministers from diverse backgrounds decided to
bring our churches together the Friday night before the
rally and to be in prayer. Each minister that night was
asked to pray for a specific focus concerning the issue at
hand. I was asked to pray for courage in the calling of
the faithful during times of hate. These were the words I
prayed.
Gracious God—it is in the silence that we so often
realize you are readier to listen than we are to pray.
We confess in such an hour the words can be difficult
to find. I will also admit that for the Body of Christ, if
you don’t get us mad you do not get us at all. Forgive
us, therefore, when we are lukewarm to the problems
of our community. Remind us, O Lord, that we are
your chosen people—chosen not because we are
better than others; rather we are chosen because you
have called us to serve this world. Place the servant’s
towel across our arm. Humble us so that we may
wash the feet of those before us.
Your Son, our Savior, reminds us that at the end of
the day the two things that matter the most are to
love you and to love our neighbor. If I were just being
honest, I am all about loving those in this room. We
have gotten that down pat. It is the loving of those
who seem—well unlovable…we have a difficult time
with them. But again, Jesus said love those who
hate you and pray for those who persecute you and
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just being honest with you Father - that is a hard
teaching. Therefore, even in this uncertain hour
remind us once more that you have called us to live by
faith and not by fear and that the only thing that can
conquer hate is love.
So, on this night we claim this city through the love
of Jesus Christ for we know that tomorrow will be
here and gone but we will remain for this is our
home. Through your Holy Spirit empower us to
speak truth out of love. Raise up among us men and
women called to be public servants not for selfish
gain but for the calling to put others before us. As
this night continues remind us that on judgement
day all that really matters to you is that when we
saw the hungry... we fed them. When we saw the
thirsty, we gave them something to drink. When we
saw the stranger, we took them in. When we saw the
naked we clothed them. When we saw the sick, we
comforted them. When we saw those in prison, we
visited them. Because if the truth be told, when we
do it for the least of these we do it for you. So, when
we see the strangers on the square tomorrow we pray
they would see Jesus in us. But just as important –
may we see Jesus in them.
For it is in your son’s holy name–Jesus Christ–
we pray. Amen.
The work of the church is not easy, but then again
nothing that is easy is ever worthwhile. Therefore, I am so
grateful that in the difficulty of it all, our God has given
us a day to worship and rest in Him – the Lord’s Day, the
Sabbath, Sunday.
Newly-elected LDA Board President,
Rev. Dr. John Hinkle, (M.Div., Columbia
Theological Seminary, Decatur, GA) pastors
First Presbyterian Church of Murfreesboro,
and is an at-large member with a brief in
Finance of the national Presbyterian
Mission Board.

Excerpt from :

CLIMATE
CHURCH
CLIMATE
WORLD
HOW PEOPLE OF FAITH MUST WOR K FOR CHANGE

Introduction by
Rodney Petersen

By Jim Antal

Climate change is a challenge to the ethics of church life in the 21st century.

It is not just about the use of plastics, Styrofoam cups or Green House Gases. It is related to our understanding of history
and Sabbath. With respect to history, climate change raises the question of the extent to which we regard the earth as
our home – or are we “just a passing through” as the old Gospel chorus puts it; being made ready for a Rapture? The
book of Genesis describes a paradise thwarted but the book of Revelation offers a restored world with leaves on a tree
for the “healing of the nations” (22:2). “No longer will there be any curse.”
How we use God’s good earth is the theological question of the 21st century. It is all about Sabbath– the Jubilee –
and the Lord’s Day. It is about the co-mingling of what might be called “Green Grace”– all of the ways our planet has
been “graced” as envisioned by physicist Brian Swimme and theologian Thomas Berry–and “Red Grace” as seen in the
theological doctrine of the atonement. Both graces are implied in the text of Christian scripture, John 3:16: “For God so
loved the world [cosmos] that he gave his only begotten Son….”
Jim Antal, environmental leader and minister in the United Church of Christ, makes a compelling case in his book,
Climate Church, Climate World: How People of Faith Must Work for Change (Rowman and Littlefield, 2018) for the earth is
the Lord’s (Psalm 24:1) and not ours to wreck. He writes in the Preface:

T

hese pages are a guide for
people of faith to make God’s
hope our own as we respond
to “the long emergency”
known as the climate crisis. It is founded on scripture that declares that God
regards creation as good. It is informed
by science that tells us that a few generations of humans have severely upset
the balance of life. And it offers a way
forward for people of faith–in their
personal lives and in our life together
–to repurpose the church and inspire
humanity to engage a new moral era.
This is a book about vocation. It
seeks to unpack “the great work” God
is calling our generation to undertake.
Individuals will find in these pages
countless suggestions for how they

can respond to God’s call through new
forms of witness and discipleship. This
book will prompt faith communities
to listen carefully to how God may be
calling their congregation to embrace a
new vocation.
We follow God’s call because we are
inspired–filled with the Holy Spirit. The
science conveyed in these pages makes
it clear that God’s call to our generation is not at all easy. But none of us
are alone as we face this peril. Just as
the church was born when the disciples
were all together in one place, we
will discern new directions by coming
together in prayer and conversation. By
reading this book with others, we stand
ready for the Holy Spirit to open our
minds and hearts to receive God’s call.



Many pastors find preaching on
climate change to be enormously challenging. In addition to devoting an
entire chapter to our call to preach on
climate change, the Appendix offers a
collection of over fifty preaching suggestions that are organized by the
chapters from which they emerge.
Our task is to embrace our generation’s challenge as a Kairos moment.
We are called to recognize God’s present help at every point, empowering us
to accomplish more than we could ask
or imagine. As urgent as our crisis is,
God is giving us this moment to receive
the courage we need to address the
greatest moral challenge humanity has
ever faced. With God’s help, we can do
this, together.
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In Part 1 of this interview, published in the previous edition of Sunday Magazine, Harvey
Cox discussed the place of money and the market in the array of institutions that govern our
lives, arguing for the restoration of the market to its more limited cultural role. He touched
upon the importance of the Sabbath as a governing factor in our lives, relating the idea to
that of the Jubilee Year. The Jubilee Year is the sabbath of Sabbaths—the 49th—49th or 50th
year, in which, according to the holy legislation, you stop collecting on mortgages. It was
a recognition of the tendency of wealth to accumulate, to the disadvantage of those who
were marginalized by the system. Part 2 of the interview which follows, opens with the
question of who regulates the markets?

The
Market
as God
Part 2

RLP: Who regulates the markets? Is
it the church? Synagogue? Is it the
government? We’re confronted with
Dodd-Frank (Cong. Acts, 2010) 1 once
again, and the question of unfettered
financial services…
HC: Right.
RLP: …as opposed to wealth put
into goods in the production cycle.
HC: Right. Right.
RLP: All of this requires regulation.
Who’s going to regulate?
HC: You’re right about that, now
that Dodd-Frank is being gutted. I
guess the supposition there by the
financial community is, “We can do
this ourselves. We can regulate it. We
don’t need any kind of outside agency, or government, church, anything
else. We can do this.”
Now, unfortunately, we have a rather
recent experience, only 8-odd years
ago…
RLP: …seven or eight…

An Interview with Rev. Dr.
Harvey Cox, Hollis Research
Professor, emeritus,
of the Harvard Divinity School
By Rodney Petersen
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HC: …that clearly demonstrates, at
least to me, and to many people,
that that’s just not the case. We need
some kind of other institutions, or
institution, that limits the almost limitless power of vast financial institutions. You’ve got to have this.
Now, I don’t know—I have—in a
democracy, surely the government
has to have a role in this, that’s how
we all participate in it. I don’t think
the churches have a legislative role
in governing financial institutions.
We do have an obligation from our
tradition to insist on something like a
modern analogy to the Jubilee year.
To periodic moments in which the
table is swept free.

We have drifted
from having a
market economy...

to being a
market society.

It’s swept, and we get a chance
to right what are the accumulated
wrongs of an economic system.
We don’t have the legislative
power to do that, but we have the
moral authority, and I think theological authority to do that, if we
understood what that would…
But the problem is that a lot of
the Christian discussion about
the Sabbath—as you know, and
I grew up with this, too—is so
petty. You shouldn’t play cards on
the Sabbath, my parents taught me;
you don’t go to the movies on the
Sabbath—and it trivializes what is
such a profoundly important insight
and institution in Western culture.
And the Sabbath as the underlying
institution on which the Jubilee is
based.
RLP: I want to save some time to
talk about the restoratio humani, as
you touch on that in the last chapter. But before we go there, if we’ve
got the time, I’d like your thoughts
about Adam Smith.
You spend a good third of the book
talking about Adam Smith as founder and patron saint of capitalism—if
I can put it that way—as theologian,
prophet, banker…
You use him to get into a whole
host of areas that are intriguing, and
I wish we could spend some time
walking down each one of those.
But as you think about this section,
“History Following the Money,”
(Cox, H., 2016) What might you
raise up as being important in your
own mind, before we turn to the restoratio humani?
HC: Well, yeah, let me mention a
couple things very briefly, and then I
would like to go to the restoratio and
make that our last exchange, here.

Presbyterian church there.
RLP: Which was quite a political
statement in his own day.2

RLP: Yeah.
HC: I got very interested in Adam
Smith (F.R.S.A., 1723-1790). Of
course, you’d have to get interested
in Adam Smith on this subject, this is
the guy who was reputed to be the
father and founder of finance capitalism, the invisible hand—all that.
And the more I read Adam Smith,
the more I thought, “They’ve got
this guy wrong. He was far more
than that.” He was a Presbyterian
theologian, a moral philosopher in
Scotland—
RLP: Author of Moral Sentiments
(Smith, 1759) —
HC: —which a lot of people don’t
know. And if you only read The
Wealth of Nations (Smith, 1776),
and you don’t read it in the light of
the Moral Sentiments book, you get it
kind of skewed, because he was
basically a moral theologian.
And he—by the way, you
know, funny little thing about
Adam Smith—he was Scots and
Presbyterian, of course, and he got
a scholarship to Oxford based on
the premise that he’d become an
Anglican clergyman if he took it.
And he went and he took it, and he
graduated and he said, “Now, I’m
not going to do that, I’m going to
stay Presbyterian.” (laughter) And he
did to his dying day. He went to the
F a l l
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HC: Ohhh—it certainly was. So, I
think of Adam Smith, not as the
founder of consumer capitalism,
certainly not its patron saint. I like
to think of him as a prophet. He
was looking at the system around
him, and making suggestions about
how it could serve the purpose it
was intended to serve on the basis
of the fundamental—for him, the
Calvinist—notion of the sovereignty
of God.
And therefore, the requirement of
justice that God was laying on His
people: how they could do that,
taking advantage of all the ups and
downs of the system. So, I try to
make a case that he should be
better understood in the tradition
of the prophets.
I don’t know whether I made
that case convincingly or not. But
that was what I was trying to say
about him.
RLP: Well, I would like us to pass
to the last chapter, and to look at
your proposals in that last chapter,
perhaps in light of Michael Sandel’s
argument in What Money Can’t Buy
(Sandel, 2012), that, “We have drifted from having a market economy
to being a market society.”
HC: Right.
RLP: And you add, “…and a market culture, with a market religion.”
(Cox, op. cit., p. )
HC: Right.
RLP: Without getting into why this
happened, which you’ve alluded to
at places in our discussion already,
I’d like you to lay out, if you will,
your seven points—six or seven
points of the restoration of humanity.
/

2 0 1 7 

13

HC: Ah—that’s a little too much….
RLP: That’s OK. Take it as you will.
HC: It all comes around to the
need—that a lot of people are advocating now—of the decentralization
of the financial system into units
that are more containable—closer
to ordinary people, closer to communities—which can be steered
and disciplined and used by smaller
communities. And there are movements in the economic world toward
this: community-owned banks, and
worker-owned factories, and things
of that nature.
I don’t want to try to spell out the
whole thing. But it’s not an idea that
I am simply hatching, like a utopian
vision. I am talking about something
that, in germ, is already going on in
our society, in very small ways—but
still suggesting that people are not
wholly content with this MarketGod-Society—this market.
Michael Sandel and I both agree,
there, it’s not just the market
economy. There’s an element of
discomfort, an element of wanting
to try something else, something
more containable, closer to our own
capacity for understanding it and
making use of it, and the reason I
phrased all of this—and there are
other things as well, in that chapter—in terms of Creation—restoratio—is, I think of the process of
redemption in Christianity, as a kind
of continuation of the creation.
Rather than seeing the creation
as something finished, once-andfor-all—at the end of the book of
Genesis—God the Creator continues
to bring forth new things, as the
Bible says, “Behold, I am doing a
new thing.”
So, that what is happening, I think,
in our society and culture, is in some
ways a continuation of God’s creative activity in human history. And
therefore, we aren’t alone; we’re not
just putting our finger in a dike that’s
going to eventually burst—there’s
energy going in our direction, that
ought to be cheering, encouraging,
to us.
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I wish there were more of a note,
by the way, in Pope Francis’ writings on this– I don’t see that coming through as much as I’d—it’s
a powerful, powerful critique,
really strong—but I’d like to see him
write—and I’ve told him this, by the
way—something that would be a
sign of hope, that some things are
happening here and there—
Do you know the work of Gar
Alperovitz? (Alperovitz, 2015) It’s
the New Economy, a group that’s
working out of the University of
Maryland, charting and monitoring
new experiments in the economy,
really, all over the country, like some
of the ones I’ve just mentioned. I
think we need an empirical basis for
some hope that all this can change,
which is what I try to do in that last
chapter.
RLP: An empirical basis, but also a
theoretical vision.
HC: Yeah.
RLP: And I wonder if you would tie
that theoretical vision to a process
theology, or does even that idea
marginalize it too much?
HC: Well, you know, sure, it’s a
process. I don’t want to buy into
the entire vision of process theology,
that’s—as they say, ‘that’s above my
pay scale’—I was not schooled in
process theology although, to coin
the phrase, “some of my best friends
are process theologians,” like John
Cobb (Cobb and Griffin, 1976) and
some of those.
But surely, a process, and it’s a process in which many of the currents
and themes of Creation, the original
accounts of Creation, and the ones
that occur throughout the Bible—the
Psalms, and other places—are continuing, are continuing as a process.
So, yeah, and that’s theoretical, but
it’s not just theoretical, it’s a historical reality that’s happening there.
RLP: Well, we don’t want to push
you too much.
RLP: The only last question which
I might want to ask, if you can
keep it on for a minute. In the his-

tory of Christianity, one talks about
those theologians in the Calvinist
tradition that engaged society, one
talks about those theologians in an
Anabaptist tradition that withdraw
from society…or in a Lutheran tradition, where they try to have “both/
and.”
HC: Yeah.
RLP: Would you see any guide from
this Niebuhrian3 perspective?
HC: Ummm…I’m a Baptist. And
what I know from the reading of the
Baptist history is that they weren’t
content with the Mennonite/pacifist/
Quaker “take” on Christianity…
RLP: Right…
HC: …they wanted to be involved—
that was their Calvinist side—they
wanted to be involved in the shaping of a just and Godly society. But
they didn’t—they were a little more
reluctant than the Calvinists at that
time were—especially the Puritans,
later on—of making use of governmental institutions, especially trying
to control the governmental institutions…
RLP: Yes, Roger Williams…
HC: …they didn’t want to do that.
They wanted to do it otherwise, but
they were not backing away from
social responsibility, they had another way of thinking about it.
RLP: Well, thank you for that
addendum.
1		 This act was signed into federal law in

2010 by President Obama. Recently
coming up for review, the House
passed the Financial CHOICE Act of
2017; at this writing, the Senate is
discussing issues both bills raise.
2		 Links between political position,
and Anglicanism were quite close
at that time. Anglican clergy were
required to swear loyalty to the ruling
English monarch upon ordination;
members of the royal government
were required to be seen taking
communion in an Anglican church
2-3 times per year. (Rhoden, pp. 1,
10.)
3		 Niebuhr, in Christ and Culture, (op.
cit.), proposes various prepositional
relationships, typifying them by the
faith communities that espouse them:
Christ in culture, against culture, etc.
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Open Your Hearts: Granting Access to

Others Through Listening and Kindness

T

wo contributors to last Spring’s issue of this Magazine
discussed access in different ways. Jasmine Gothelf described
how communities can be welcoming to those living with
mental, emotional, or physical constraints. Joel LaRue Smith noted
that, despite advances, blockades to participation in church and
academic settings remain. We’ve asked Joel to follow up on this,
considering aspects of the questions: “What limits access for people
in faith communities?” and “What can be/is being done about them?”

An Interview with
Joel LaRue Smith

Your achievements reflect your careful use
of access to good musical and educational
training. How can one address the
roadblocks that still exist?
Society is still challenged by misconceptions, biases,
racism, gender issues, jealousy, and fear. I try to be
slow to anger, thoughtful about how I speak and react.
“Be ye not conformed to the ways of the world…
be ye transformed by the renewing of your minds,”
(Rom 12:2) isn’t just contemplative advice; it means,
immediately. Unfortunately, or fortunately, I have to
learn to step back.
Situations don’t change: we have to. We can go to a
place of transformation, not giving up power to those
who, unworthy of it, do not respect who we are. It’s not
always about race: it can be in a family or work setting,
with someone who looks like you. Not just obvious differences, but jealousy, insecurity, fear, competition (your
own, or others’ projected onto you), especially in the
arts, or in the church.
Sometimes you have to say, “OK, God, maybe I
can’t be here.” Leaving in an amicable, gentlemanly
manner—that’s growth.
As a musician and person of faith, how/
do shared musical and verbal languages and
worship styles1 strengthen worship for you?
Open or deny access to others?
It depends on the church’s philosophy and aesthetics. Music opens up worship; sound and spirit convey
the Word’s message. It comes through in many ways:
a kind act, an usher greeting you with civility, humility.
Without positive acts of faith, it’s just words without
spirit behind them. Jesus said, “by their deeds shall they
be known.” (Mt. 7: 16) 2 Deeds, as events, create a
sense of trust and communion. Closed off from those
things, you’ll miss the full story.
I was raised Baptist; I’ve played in many churches.
Music adds a certain involvement you have to be
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comfortable with; everyone worships differently. Not all
black people want to clap and shout and jump around:
that is not done in a black Methodist or Catholic
church. It depends on how you were introduced to
worship, how comfortable you are with expressing or
not expressing yourself. Not everyone’s an extrovert
or an introvert. People seek a place where they can be
themselves; it matters that a friend brought you there.
At each place I’ve sought to contribute I brought the
music. If there’s synchronicity and good rapport among
worship leaders, you can worship while playing. I’ve
been fortunate, playing in some great places, I’ve been
inspired and renewed after playing; it was rewarding.
Entry ramps and large-print hymnals overcome
some physical barriers to participation, but
are there others? How/can faith communities
become more accessible to people?
However you live, whoever you are, having
healthy relationships is an important way to improve
accessibility. Listen more, don’t block out what others
are saying. Be more welcoming. Don’t say to a new
worshipper, “That’s Miss Jones’ seat,” let them sit there.
Be open to newness, to change. Giving something
inspires people more than taking something away.
Non-verbals—like liturgical dance, which expresses it
all without saying a single word—or opening a door,
without words—can ease someone’s burden.
And smiling! No-one wants to see people with
long faces. Loosen up, even when being abstruse or
profound; blend theology with humor. Jesus said he
wanted to make our burdens lighter: that’s so profound. Things open up when we compare present-day
situations with parallel, or directly related, historical or
Biblical situations. That keeps us from becoming pedantic about church and worship.
Why are we here? Really nice conversations on how
powerful this is in our lives.
What observations can you make on working
vs. having time available to observe a Sabbath/
Sunday practice of rest in others’ company?
One has to choose to take time to rest, observe, and
reflect. It’s not mandatory for most people, and a lot of
people choose not to. Try an experiment with yourself:
instead of choosing not to rest, try to choose to do it.
See where it takes you.
Recently, I had to take my daughter to the doctor.
Waiting there, I realized that I’m so busy, maybe she
doesn’t always get the best of me. I have to make that
choice, to be consistent about giving her the best. We
neglect ourselves, our families, and our friends, we
make compromises. But it feels great when we do give
them our best. We say, “There’s so much pulling on me,
I couldn’t possibly….” And once you tell yourself you

can’t do something, you ‘ve answered your own question…you’ve already told yourself you won’t.
I learned that in music. If you say, “I can’t play in
the key of C, I can only play in Ab,” you’ve convinced
yourself. You’ll never work in C, only in Ab. We have a
limitation mechanism with things of the spirit, and worship, too. We have to go deeper, say, “I’m flexible about
other things, why can’t I be flexible about this?”
It’s really important to use the discipline you’ve
learned—to be flexible, to be equally adept with both
hands—to equal out your time, to find that quiet space.
What books or other resources can you point
us towards for practical ideas or insightful
reflections on these issues?
T.J. Jake, Cindy Trimm, Joyce Meyer, and Steve
Harvey give great life lessons and contemporize
Scripture with insight. John Gray’s “I am No. 8,” (Gray,
2017) tells of David’s plight. Underestimated and overlooked, but with his eye on God, he overcame his problems, became a victor, not a victim.
That speaks to me: as a student I got great grades,
but with racism, people underestimated me. Many kids
didn’t make it, but I always believed in myself. I want to
help those who weren’t strong, who gave up, or were
downtrodden. But success can paralyze as much as bias
and prejudice. People crippled by debilitating privilege
and entitlement don’t know how to fit in. Everything
was easy, they never saw what they were made of.
I try to listen a lot, have humor, create trust, make
people glow a bit. I have a lot to say, but I want to be
sure that peoples’ voices are heard, their trust renewed.
That’s what we do when there is a sabbath. The voice of
prayer speaks; our trust is manifest through that kind of
worship. So, I’m all in with the sabbatical, sabbath and
rest bit. We have a lot to say and do with that.
Joel LaRue Smith, Tufts University’s Jazz Orchestra director since
1996, has organized student CD recordings and tours in Cuba,
Costa Rica, and the Czech Republic since 2006. His debut CD
“September’s Child” appeared in 2008; his 2017 album, “The
Motorman’s Son,” features more original compositions. He has
also worked as a church musician in a variety of settings.
(http://joellaruesmith.com/)
1		 See

Clark, L., Swenson, J., and Stamm, M., How We
Seek God Together: Exploring Worship Styles, (Bethesda,
MD: The Alban Institute), 2001, with its video, by the
Worship, Music, and Religious Identity Project, L. Clark,
P.I.: How We Seek God Together: Exploring Worship Styles,
(Northampton, MA: James Ault Productions), 2000.
2		 While often translated as‚ “fruit,” the Greek Καϸπῶυ
(karpos) may also mean produce, results‚ deeds.
(http://www.wordreference.com/engr/bear%20fruit).
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Book Review:
by Shelton O. Hersey

The Protest of Rest and
the Choice Before Us:
Walter Brueggeman’s
Message on Sabbath in
Sabbath As Resistance:
Saying No to
The Culture
of Now

W

e live in a world of
constant motion,
higher production
demands, and too many options.
Younger and younger generations feel a paralyzing pressure to
choose – and choose well – how
to spend time. Which activity or
career will bring success? How to
fit in more of—well, everything—
with no concern for exhaustion,
relational exclusion or burnout?
Against this backdrop, in Sabbath
As Resistance, Brueggemann issues
a simple prophetic message:
Culture not only shapes us, we shape culture. We can
choose the direction in which we’re heading.
Brueggemann defines Sabbath practice as a “creative
act of resistance”— an idea as ancient as the practice
itself— “because it is a visible insistence that our lives
are not defined by the production and consumption
of commodity goods […] but rather by our neighborly engagement with one another.” (p. 18) Sabbath
first appears in the creation narratives: God created,
then rested from creating. The fourth commandment
instructs Israelites to observe Sabbath as a gift and an
alternative to their forced labor under Egyptian oppression. Brueggemann connects this to the present: “In our
own contemporary context of the rat race of anxiety,
the celebration of Sabbath is an act of both resistance
and alternative.” (p. 90)
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Jewish tradition represents Shabbat as both resistance
against oppressive forces, and trust in the God who
frees, provides, and creates: God invited Israel to rest in
the wilderness in times of want. Now, in a time of consumer abundance, Brueggemann asks us to see that taking a break from our harried lives comes at small cost,
yet great gain: “…divine rest on the seventh day of creation has made clear (a) that YHWH is not a workaholic,
(b) that YHWH is not anxious about the full functioning of creation, and (c) that the well-being of creation
does not depend on endless work.” (p. 6) YHWH, unlike
Pharaoh, commanded a new culture of balance, fellowship and rest, setting Israel apart and gifting it with true
freedom.
Brueggemann laments the
loss of such culturally transformative practices today, asking if we
have lost the ability and desire to
resist anxiety and coercion, and
to forgo multitasking, exclusivism,
and the frenetic “NOW” culture
that afflict many in the U.S. and
elsewhere. Having, producing, and
accomplishing more was for some,
for a time, strictly a Monday-toFriday concern. Now these themes
run throughout the week. For
Brueggemann, the consequences
cloud our vision for regenerative
rest, letting go of the controls, and
enjoying the simple restorative
beauty of making creative offerings
and being God’s people together.
We learn by reading what
Sabbath is, and is not; what it
stands for, and against. We can
imagine ways of enacting this
ancient tradition of worship, rest,
fellowship and reflection. We may
see the need for Sabbath. But what a regular Sabbath
practice looks like is up to us.
This leaves us with a new conversation to share: We
can ponder Sabbath themes of loving God and neighbor, and of taking a rest from our activities, pursued
so often at the expense of others and ourselves. What
would life look like if defined by “neighborly engagement, rather than production and consumption”? For
Brueggemann Sabbath is counter-intuitive; it must be
practiced with intention and discipline. It is an act, not
only for the pursuit of fellowship and rest, but against
that which draws us away from each other, ourselves
and God.
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“JUBILEE”and“ACCESS”:

Bible Study on Terms Used in this Edition of eSunday Magazine

(Class needs: A Bible for each person and 3 concordances to share; a laptop; paper, pens/pencils for all; easel/paper)

Preface: The word jubilee may simply mean
“celebration.” A “Silver Jubilee” is a 50th wedding
anniversary, or the 50th year of a commercial concern’s
longevity. Its special meaning in Hebrew Scriptures—as a
rhythmic time of debt forgiveness for indigent individuals—
has recently been extended to urge a similar application
for less highly developed countries in the global economic
setting. Leveraged poverty may continue unabated through
generations if not systemically addressed; structures to
relieve it remind us of the call to serve the “last, the
least, and the lost,” making way for all to share in the
judicious use of God’s gifts in a bounteous earth—indeed,
throughout the created cosmos. Texts in this study came
from Strong’s Concordance (Strong, p. 572).

The word access, from the Latin ad (to) and cedere
(to enter): thus, accedere, “to approach” can mean, among
other things, ‘a means of entering a place,’ (Chambers,
p. 6), or ‘the right or opportunity to benefit from
something,” or “approach or see someone’ (Oxford LED).
It is sometimes used to mean the physical ability to enter
a place, as a “wheelchair accessible” space with a ramp to
the door. Other barriers can prevent entry: a security guard
or a lock may keep people out of a school; a literacy test or
a required document can keep people from voting; a fee
may be charged to join a club. Sometimes, too, just the
feeling or knowledge that one is unwelcome, or ‘not good
enough’ can prevent individuals from trying to go into
a place.

Class Structure:
1. Read and ponder on these verses: Lev 25: 9-15, 25:28-40, and 50-54. Which address the use and ownership of fields
and other earthly possessions? Which speak to the condition of other humans bound over to work for an overseer
without pay (i.e., enslaved). Compare and contrast, for example, Lev. 27:18-24, and Lev. 25: 28 with Lev. 25:40.
How are they alike/different?
Then look at these verses: Gen 33:15, 34: 11, and 38:16. They tie having access to God’s throne with the ideas of
grace, belonging, and honor. They speak of “entering in,” as a way of participating in God’s holiness and experiencing
God’s love. Consider these verses with the ones you looked up before. Are there connections between them? How/
might they be linked?
2. Read: Lev 25: 11 (re-read), 27: 17-24, and Num 36:4. Read also Gen. 4:21. Is there a link between the two words,
“Juba,” and “Jubilee”? (If you ever skipped rope to “Juba this, and Juba that, and…” you sang of this person!) What
is the difference between the 7-year interval you read about last week, and the 49-year jubilee discussed today? Are
those ideas used now?
Then look at Num 12:14. Someone is being ‘shut out from the camp,’ then allowed to return. Why? What does this
say about the power to grant access? When/is it right to shut someone out? Do we see this differently now? What
else can be/is done today?
3. Think of the countries described in this article (link here). What global entities affect these decisions and actions?
What does the IMF do? Do UN subunits address these ideas? Do any NGOs (non-government organizations, or
“think tanks” discuss these? Can you bring links for these groups or their publications to class? (Search the alphabet
soup names; report to the class.)
The word “access” can also have an economic meaning: having access to the world’s goods and services. Does
admission to a community bring only good? Only harm? Think of two people who hold different ideas about this.
What would they say to each other about global poverty and systemic injustice? How would they have various
groups respond to resolve the issues they see?
4. Read Mt 19:14; Mk 10:13 and Lk 18:16. Also look up Mk 2:4 and Jn 7:37. In these verses, either Jesus says, “let them
come to me,” granting face-to-face access to the sick, to the poor, or to children—or others seek ways to gain access
to him. Outcasts, feeling left-out, may seek access to what they need or believe to be good for their lives in unusual
ways. How did Jesus respond?
In Lk 5: 4, many see the idea of ecclesiology, or “who makes up the church,” addressed. Consider this with Mt 4:19.
Does Jesus say, “let in some fish, but not these fish, or those fish?” See also (Mt 25: 31-46) Who is given the right to
decide in this scene?
5. Paul, a Jewish scholar and writer before he became an evangelist, extends this idea further. Read Rom 5:2, Eph. 2:18,
and Eph 3:12. Access was formerly denied those who sinned: they were sent outside the camp (Num 12:14), stoned
(Jn 8:1-11) or otherwise judged and punished. What does Paul suggest about access in terms of righteousness or any
other qualifications?
Consider how Jesus speaks to the woman in John 8, and how Paul addresses the Romans and Ephesians on the
question of “who has access to God?” and so, “what happens to those who sin, behave badly, or err through
ignorance?” In financial as well as other settings, how are responsibility and contrition defined? How is access
regained? (Is it?)
6. Each person in the class has a piece of paper on which to answer these questions quietly (make notes, doodle, jot a
word or two down, as you wish.) Consider how you have traveled in understanding the terms jubilee, and access in
this study. What did you think or know of them when you began? How/has your understanding changed or grown?
Does this understanding lead you to think of other ways you might act, speak, or interact with others? Are there
interior and/or exterior shifts of influence for you?
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