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COMING IN OUR NEXT ISSUE!

Following on this issue's discussion of transitions in worship and music,
eSunday Magazine's next issue will be devoted to the place of music
and the arts in worship, and to developments in these areas over the
past several decades. Online messaging, social media outlets, and
in-house film and video options combine today with continued use
of in-person preaching, musical offerings, poetry, dance, theater
and the visual arts. Join us as we explore these things!
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By Rodney L. Petersen

Transitions
Many transitional
moments arose out of
relationships between
parishioners and
their surrounding
culture(s) or sprang
from cultural
interactions within the
congregation itself

Within this eSunday Magazine’s theme of Sabbath, Sunday and Worship in
Transition two developmental and cultural sub-themes appear among congregations navigating the challenges to and of church life: 1) Churches, like people,
have life-cycle phases, and 2) Congregations interact with each other and with
other groups in specific ways.
Amidst the genesis and process of congregational change, transitional
moments arise from relationships between parishioners and their surrounding culture(s), and in cultural interactions within a congregation itself. Terms
like inculturation and enculturation often describe these processes: Christian
teachings may be adapted by non-Christian members of a larger culture via
inculturation—a topic of study in missiology, liturgical planning, and community
building. We also ask how enculturated (affected by surrounding cultural influences) congregations are, on the one hand, and, on the other, how to discover
the shapes the Gospel should/can take to be heard?
In “Making Peace Visible: UniteBoston’s Summer Worship Night,” Executive
Director Kelly Steinhaus Fassett describes a diverse religious group assembling
for a summer service on Boston Common. Is this Sabbath? Does it answer
the challenges Dock Hollingsworth’s urban Southern Baptist congregation
faces as Sunday morning attendance patterns shift in “Pastoral Reflections
from a Church with Pews and Hymnals”? Presbyterian Ward Holder describes
“Transitions for Congregations Facing Internal Divisions,” in the church he
pastors. Once rent over preferences for contemporary music and worship
styles, his Reformed congregation has embraced its newest members’ West
African forms of Christian worship—a complex process challenging the church’s
enculturation while celebrating the new shape given its worship and teachings
via inculturation.
Music often signifies in transition, as organist Fr. David Michael notes in
“Music as an Indicator of Change in the Exercise of the Liturgy.” Pastor to a
busy Roman Catholic parish, he recalls how churches navigated Vatican II’s
liturgical and musical changes. In “Congregational Involvement in Psalm Tune
Writing” Minister of Music Patrick Michaels tells how his
church’s members came to write psalm tunes for worship, and
how that consistent creative activity has steadied the Episcopal
congregation through challenges of theological and social
change.
Reviewing Pfatteicher’s Journey into the Heart of God
(2013), on early church history and the growth of liturgical
observance, Lutheran Philip Krey offers insights on living and
resting within the church year. Petersen’s review of Bass’ The
Practicing Congregation: Imagining a New Old Church (2004)
explores how enculturation and inculturation affect worship
transitions. In this issue’s Bible Study, Lenore Tucker and Donna La Rue attend to
shifts from tabernacle to temple, to synagogue, to home church. Poems by Alex
Kern, and seasonal “Reflections” by LDA President John Hinkle drive us to the
deeper mystery behind all worship, however conceived.

Rodney L. Petersen
Executive Director of the Lord’s Day Alliance
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Making Peace Visible:

UniteBoston’s Summer Worship Night
by

Kelly Fassett

UniteBoston might be called an ‘interstitial’ body of gathered believers. It represents one of the newlyforming ways of assembling that do not debase, but respectfully transcend, traditional denominational/
confessional bonds, bringing people together to respond to God and to one another in prayer and worship.
Kelly Steinhaus Fassett describes how that happened in an event that took place this past summer.

to see video of event ( https://www.youtube.com/watch?v=H9VCC-3Pcl8 )

4

S u n d a y

M a g a z i n e

O

ver the past eight years, UniteBoston has been
building bridges across historic divides in the
Christian faith, and we are seeing greater
momentum than ever before, especially in our
united worship events. These gatherings started
in 2017, when Chloe Gaydos was serving as
a summer intern with our organization. As she began her
internship, I asked her to describe her dreams for Boston,
and she expressed a desire to have a summer worship night
on the Boston Common. The Boston Common has been a
noteworthy location for famous preachers, such as George
Whitfield in 1740, who drew a crowd of more than 23,000,
and Pope John Paul II in 1979. Knowing that the spiritual
roots of proclaiming Jesus in the Boston Common go deep,
when Chloe described to me her dream of having a variety
of Christians worship together in that place, I responded,
“Let’s do it!”
In the next few weeks, she
began to reach out to find people
to help lead worship. A number
of Christians expressed interest,
from all different denominational
and ethnic backgrounds. These
young, talented individuals,
came together to form our
worship team. In light of events
that had just highlighted the
extent of racial division in
Charlottesville and Boston, we
named our first worship night
“Peace for the City.” However,
the story doesn’t end there:
in public worship, Christians
proclaim together the gospel
of reconciliation: that Jesus’
incarnation, death, and
resurrection have reconciled us to God and to one another,
forming an inseverable and eternal
peace (Eph. 2:14).

This past year, we decided to host another summer
worship night, and interest continued to grow. We were
excited to receive endorsements for the event by both the
Highrock Church Network, and the Catholic Archdiocese
of Boston. After months of rehearsals, pizza dinners, phone
calls and marketing emails, the evening finally came. Over
1,000 people came—triple the previous year’s attendance!
The worship team included gospel singers, a Catholic
songwriter, a Messianic Jewish musician, a Pentecostal
Indonesian jazz pianist, a Christian rapper, and a Latino
worship leader. It was incredible to look across the crowd
and see a wide variety of different races, cultures, languages, denominations and traditions, all united in their worship
of and devotion to Jesus. There were also thirteen sponsored tables by local churches and organizations, a local
artist painting a large canvas with our theme on it, and
even a spontaneous dance party! You can watch a highlight
video here (UniteBoston, 2018).
The goal for the event was not simply to have a nice
Christian concert in the Boston Common. Jesus’ prayer
in John 17:23 points to the fact that our unity is to be a
sign of God’s self-giving, reconciling love. Our biggest
prayer was that others would see and experience the love
and peace of Christ through the music and lyrics. We saw
many people passing by who stopped by to listen to the
music, who would perhaps not normally find themselves
at church. Some people came up and asked for prayer
or names of churches in the area, including one Muslim
woman who expressed that she felt something different
here.
Much of the world today might seem to be fraught with
division, polarization, and hostility. In Boston, though, we
believe there is another way. Unfortunately, Christians are
often known for what we are against. Yet public worship
is an opportunity to witness to what we are for: for reaching across barriers, for love that welcomes and embraces
all, and for a peace that is deeper and truer than words
can convey. In public worship, as we all look to God
together, bringing forth a unity that is a foretaste of heaven
and shalomic peace. Dr. Vito Nicastro from the Office of
Ecumenical Affairs in the Archdiocese of Boston observed,
“Our response to being created by God is to love Him and
to share that with the city. As the lights came on in the
buildings and the moon came up in the dark blue velvet
sky, we planted God’s love in the heart of Boston.”

Kelly Fassett is the Executive
Director of UniteBoston, the
501c3 non-profit organization
she co-founded in 2010. She is
completing an M. Div. in Global
and Community Engagement at Boston University
and will seek ordination in the American Baptist
tradition. Kelly and her husband Andrew live in an
intentional Christian community in Brookline; you
may also find them biking, swimming, or climbing
mountains!
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by R. Ward Holder

What should a traditional congregation faced with
changing membership demographics do?

Transitions
for Congregations
Facing
Internal
Divisions
6
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T

hat is the question our tiny congregation—with its small group
of Anglos, a mixture of converts, and a burgeoning group of
Cameroonian and Ghanaian Presbyterians—faces. As we affirm
our heritage and embrace the many traditions our mixed congregation
represents, we reflect the diversity of gifts that Romans 12:3-8 promises
the church.
In 2017 our congregation underwent a split that was both reflected
in and formative for our worship life. Those with a longstanding
Presbyterian background wished for more traditional worship forms,
as opposed to the praise music-based worship style the congregation’s
pastors and a number of its members preferred. For a time, the more
traditional gatherings took place in a borrowed space; later, the
evangelical congregation left for another worship site.
I was called to pastor the traditional congregation once the building
issues were settled. Such a position would in some cases be an interim
placement, but this splintered body first needed to re-find its identity and
seek integration and healing for its pain. So doing, we began to recover
the traditional worship symbols we sought to retain, and to rediscover
their value in our lives.
We realized our traditions would be gift for us only if we embraced
them emotionally, intellectually, and spiritually. Following the liturgical
calendar, we pondered questions like, ‘What do Lent’s 40 days represent?
Why are its vestments and altar paraments purple?’ We addressed these
topics in the children’s sermon, and in the litanies and prayers. Some of
our queries came from Session1, some from the pastor, and some from
the organist. One member wanted to celebrate Reformation Sunday, so
we held a service thanking God for the gift of our heritage and shared a
luncheon afterwards.
Our community is growing, as several Cameroonian, Ghanaian and
Cape Verdean families join us, bringing new worship practices from their

We realized our traditions would be gift for us
only if we embraced them emotionally, intellectually, and spiritually.
own national churches. As pastor, I face moments of
humility when newcomers request traditions from their
homeland, and I must ask, “What is that?” Our Hallelujah
Choir now sings with profound grace and significant
harmonies; we have consecrated a family’s special thank
offering for their blessings; we take more time for congregational prayer services in Advent, Lent, and in the
fall. Both prospective members and those already a part
of the church attend our new members’ program for a
deeper knowledge of our heritage and beliefs, requesting
even more adult education classes for a greater understanding of our faith.
The result has been deeply satisfying. The gathered faithful at Christmas Eve hear God’s word in the
Candlelight Service of Lessons and Carols through the
musical timbres of South Dakota, Cameroon, New Jersey,
Massachusetts, Michigan, and Ghana. Our worship and
our community life thus break down walls of division.
(See: Religious Inculturation in the Bibliography.)
We still have much to do, but a faithful God keeps
showing us ways to grow. The greatest gift we have
received is being tiny: we cannot turn anyone away. All
are needed; we work to engage with and enjoy a variety
of new gifts, intentionally re-centering our communal
character around them. Unlike our earlier experience—
when a single uncompromising group sought to hijack
the service to its own stylistic ends—we braid together
valuable strands from many sources, each becoming
deeper, stronger and more joyful in the joining.

Christ’s call to love one another leads us to learn more
about each other. That has been the greatest gift, creating the spiritual core around which our life in worship
and mission is entwined.
1 Presbyterian church governance, or polity, is typified by
the rule of assemblies of presbyters, or elders. A body of
elected elders usually called a Session, Consistory, or ‘church
board’ governs each local church, deciding such things as
congregational direction and resource use.

Rev. Dr. R. Ward Holder, currently a
Presbyterian pastor in Newton, MA,
teaches Reformation Church history
and related courses at St. Anselm’s,
NH. His research focuses on Christian
doctrine, Scriptural interpretation, political
theology, and the thought of John Calvin.
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Reflections
Be Still
and KNOW
That I Am God
by John Hinkle

T

he great hymn says, “Be still and know that I
am God.” (Stott, 1896). That’s more easily said
than done these days. Going from Advent into
Christmas, most of my waking hours were spent moving,
not being still. Each day, some social event or other
would demand my attention. I even got the bright idea
of moving into a new house across town (nevermind
that this is the busiest time of the year in the life of the
church....).
I found myself scheduling time just to be able to push
away from the rush of things, to have a precious few
minutes in which to be still...just to be.
Not only in December do we find ourselves overwhelmed with anxiety, fearfully aware of how little time
we have in which to do all we must do. We are also
constantly over-stimulated by our electronic devices. This
fall, a church member told me that he and his family
were looking for a new congregation: their children were
bored.
Of course they are bored. For 24 hours a day, 7 days
a week his children—like many others—look at their
I-phones. For an hour a week we ask them to be still, and
they can’t do it. Bored! Sadly, I feel his children are going
to be bored wherever they go.
Nor are our children the only ones to have fallen prey
to this problem. When I was first ordained, 24 years
ago, I never awoke on a Sunday, wondering how many
phones would go off in worship. No one had a cell
phone. Now I wonder, not if one will go off, but how
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many will ring or buzz—making it harder, yet again,
to be still.
Last Christmas Eve after everything was locked and
turned off, I headed home by myself. I was so tired from
leading three services that I didn’t even turn on the radio
as I usually do.
Riding home in the silence, something strange and
wonderful happened: I was still.
I don’t know how long it took me to realize this had
happened—a minute, a day, a lifetime—but I was still.
And in my stillness, I realized that I was no less than in
the presence of God.
This is the gift of Sabbath rest: that moment in which
we can all be still.
Rev. Dr. John Hinkle, (M.Div., Columbia
Theological Seminary, Decatur, GA)
pastors First Presbyterian Church of
Murfreesboro, and is an at-large member
of the national Presbyterian Mission Board
with a brief in Finance. He is also the
current LDA Board President.

PASTORAL
REFLECTIONS
FROM A CHURCH
WITH PEWS
& HYMNALS
by Dock Hollingsworth

Sometimes, I feel like the editor
of a really great print magazine.
The production quality and stories
are wonderful! The content and
writing are superb!
But almost nobody buys print
magazines anymore.
I am the senior pastor of a church with a tall steeple on
a prominent corner in Atlanta. We are a throwback. We
sing from hymnals, accompanied by organ music. We worship on Sundays at 11:00 AM in a style most of our older
members remember from their childhood.
We don’t have a drum set or a smoke machine. I don’t
own one pair of skinny jeans.
Our members love their church; they just don’t attend
very often. They come each Sunday they’re in town—if
they don’t have houseguests. But they’re also quite often
away: visiting grandchildren in Charlotte; spending the
weekend at their lake house; or traveling to a child’s away
game, to support their dreams of playing in the majors.
Our people love their church and take their faith seriously—they are just not here that much.
We have a promising group of young adults who can’t
yet afford to travel, but most are not members. They take
turns cooking in each other’s homes on Tuesday nights,
and have serious discussions about faith.
But Sunday School starts at 9:45 AM—and that just
does not work for them. They also don’t understand why
they should join the church; it feels fine to them to just
keep attending.
So, like many of my ministerial colleagues, I am the
stressed-out leader of a declining institution, at a time
when fewer people are joining the church. Attendance
patterns are terrible. People ask what I am going to do
about attendance. I feel the pressure to try to fix things.
Trying to be helpful, people also say things like, “The
definition of insanity is to continue to do the same things

and expect different outcomes.” Or, “My sister’s church has
a band that sings what the young people like and they are
growing like crazy.”
But after reading articles on church growth, praying
day and night—and howling at the moon—those don’t
sound to me like the path we’re called to take. There may
be things we could fix, but we’re also doing a lot of things
right—things we’ve done well for a very long time—and
people seem to respond to those, too.
So, after much prayer and reflection, here’s how I plan to
respond to the pressure:
Next Sunday, I’ll preach from the Lectionary and try to
tell the truth. Monday morning, a group of women will
meet and reassemble the Sunday flowers into small bouquets and deliver them to our hospitalized members.
On Tuesday, the young adults will eat tacos and
laugh and talk about living their faith in the fast city. On
Wednesday night, we will gather for a fellowship meal, tell
corny Facebook jokes, and pray for the sick.
I’ll ask the teens how last week’s school projects went.
Four-year-olds will come up and hug me on the way into
choir practice, just because I’m their pastor.
Thursday night I’ll attend a committee meeting.
Someone will bring ham sandwiches—we start at 6:00
PM—and we will argue about when to start promoting the
Easter Egg Hunt. On Friday, a longtime parishioner’s children and I will look for underlined passages from her worn
Bible to read at her memorial service.
On Saturday, going to see Katie, a member’s daughter, in
her school play, I’ll be surprised to see eight others from the
church there to support her, too.
I may be the pastor of a relic, but I love this place. I
would delight in having more people here, but I’m called to
love and lead the beautiful mess of people who do sit in the
pews this Sunday—with plenty of room next to them.
Rev. Dr. Dock Hollingsworth (M.Div. SEBTS,
Wake Forest, NC, D. Min. Mercer University,
Macon, GA) joined Second-Ponce de Leon
Baptist Church as Senior Pastor in 2013,
following an 18-year career at the McAfee
School of Theology at Mercer University.
Before McAfee, he served churches in North
Carolina and Georgia.
S p r i n g

e d i t i o n

/

2 0 1 8 

9

Vatican II’s response to intra-church transitions prompted the use of
linguistic and musical vernaculars in worship. Soon, other confessions
adopted its ideas. Protestants re-wrote their hymnals; growing
charismatic, evangelical and fundamental groups emphasized
personal engagement in worship. Globalized bilingual hymns
emerged, in counterpoint with revived Gregorian chant. Change led
to change, itself changed.

MUSIC

as an Indicator of Change
in the Exercise
of the Liturgy
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by David Michael

I

n 1963, the Second Vatican Council’s “Constitution
on the Sacred Liturgy” called for liturgical renewal
(1963/2017). Several streams of late 19th to early
20th century study had converged, bearing fruit first
in Pope Pius XII’s 1955 Holy Week reforms (Maxima
Redemptionis), then in the Council’s more global review
of how things were or might be done in worship. Dom
Alcuin Reid noted:
“…the liturgical movement of the 20th century arose
from currents in the previous centuries which promoted the Sacred Liturgy as the primary source of the
spiritual life and which sought to enable people to
partake of the treasures of our liturgical tradition….
The movement’s aims were simple: to enable ordinary
Catholics to participate in the liturgical rites of the
Church so that they could draw from the wellspring
of grace all that they needed to sustain daily Christian
life.” (Reid, 2013)
The Council decreed that “the rites should be distinguished by a noble simplicity,” so the celebration of the
Mass and other sacraments would express their complete
reality more fully, and the faithful could participate in them
more actively. To restore and promote this, patristic, scriptural, liturgical, and musical scholars worked to make various
liturgical elements clearer so that all could understand and
rediscover their true nature, and to convey the meaning
of their “full, conscious, and active” participation in a more
thoroughly explicated catechesis.
The Vatican II Constitution teaches that, “the liturgy,
through which the work of our redemption is accomplished,

most of all in the divine sacrifice of the Eucharist, is the
outstanding means whereby the faithful may express in
their lives and manifest to others the mystery of Christ and
the real nature of the true Church.” (Sacrosanctum Concilium,
1963, Intro., art. 2.) In it, we are built into a holy temple,
becoming a sign to the world of God’s desire to save all in
Christ.
Through liturgical participation we are saved and changed
by the grace of Christ. The liturgy is thus essential to our life
in Christ: “…the summit toward which the activity of the
Church is directed; at the same time it is the font from which
all her power flows.” (op. cit., Intro., art. 10) As the Bishops
taught,
“Such participation by the Christian people as a chosen
race, a royal priesthood, a holy nation, a redeemed people is their right and duty by reason of their Baptism.
In the restoration and promotion of the sacred liturgy,
this full and active participation by all the people is the
aim to be considered before all else; for it is the primary
and indispensable source from which the faithful are to
derive the true Christian spirit, and therefore, pastors
of souls must zealously strive to achieve it, by means of
the necessary instruction, in all their pastoral work.” (op.
cit., II.14)
In calling for the reform of Catholic liturgical rites, the
Council acknowledged the inestimable value of the received
tradition of liturgical music, stressing Gregorian chant’s special place and propriety in that tradition. New musical works
suitable for choirs, and those with qualities proper to sacred
music that promote the active participation of the people
were also encouraged.
Both the use of vernacular languages in liturgical celebration, and the American Bishops’ permission for wider use
of hymns in the Mass have also made it possible to include
works from other Christian traditions, itself an ecumenical gift.
We have only lived in this new world of the reformed
liturgy for 50 years, but already many new potentials have
been realized, and earlier works revived. Renewed attention
to Gregorian chant—first led by the monks at Solesmes but
spread since through musicological study—has broadened
its use, with special attention paid to the place of the proper
antiphons in worship.
Questions of quality remain, but the winnowing effect of
time reveals the most valuable offerings. With reverent use,
superficially appealing elements yield to an ever-deepening
tradition, revealing liturgical principles to be applied in both
new and old ways. Continuity and change may thus go handin-hand, immersed in God’s love.
Rev. David Michael, an accomplished organist,
has been immersed in the liturgical and musical
life of the church for decades. Since his 1986
ordination he has been a Boston area chaplain
and priest, currently serving St. Joseph’s Parish,
Needham, MA. In 1997 he became Associate
Director of Boston’s Archdiocesan Office for
Ecumenical and Interreligious Affairs.
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Psalm Writing Project
Three decades ago, members of St. James’ Episcopal
Church in Cambridge, Massachusetts began composing and
singing their own psalm settings for Sunday morning worship.
Now a community tradition, this practice has endowed
the church with a spiritual liveliness and sense of
connection, strengthening it in times of growth, and
steadying it through transitional uncertainties. Occurring as
it does in a liturgical setting, this practice also underlines the
value of congregational worship and the vital place of music in
the life of faith.

I

by Patrick Michaels

n 1983 I became Minister of Music at St. James’
Episcopal Church. The congregation had no recent
tradition of singing the psalms during the Eucharist;
after some discussion we decided it would be
wonderful to sing rather than say them. We mixed and
matched Anglican Chant’s (1987) tunes to some texts,
and used Gradual Psalms’ (1997) Gregorian tones for
others, finding things we liked about each style.
There were also drawbacks. Harmonized
Anglican chants were harder to sing. We might
have tried using the same text and tune for a
whole season, to increase familiarity, but that
would have disrupted the lectionary’s flow.
Gregorian chant’s simpler monodic lines, with
congregation and choir singing a responsorial refrain, and a cantor to sing the verses,
encouraged more participation. But to our
newly energized, somewhat evangelical church
congregation, sober chant tunes seemed to flatten the feeling of an exuberant psalm text or an
“Alleluia.”
Each style, then, was valuable on its own terms,
but neither offered a perfect congregational ‘fit.’
One week Psalm 126 appeared in the Lectionary.
I had never composed a psalm setting for actual use
before, but I crafted a Gospel/ blues style refrain with
three-part harmony, and adapted the assigned Gregorian
tune slightly to go with it. This was so well received that I
invited choir members--and later, other church members--to write
psalm settings. A few people, having never composed anything
previously, accepted the challenge. I met with them to help write
out parts, create harmonies, and discuss instrumentation. The choir
tried out the new pieces, making small tweaks. Encouraged, many
more stepped forward to give it a try.
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at St. James’s Episcopal Church, Cambridge, Massachusetts
We posted a sign-up sheet with the Lectionary-appointed
texts attached. People could choose one that appealed to
them well ahead of the appointed Sunday, living with ‘their’
text before composing anything. They were free to use any
musical style the text suggested, so long as they selected
the refrain from the psalm itself, and set it to music that the
congregation could learn and sing after one or two hearings.
We began to anticipate each new work with hope and
excitement, and we were amazed and overjoyed to see what
had been dropped into our laps.
Musical styles have included African-American spirituals,
jazz, blues, folk, shape note, rap, Anglican chant, English
cathedral music with descants, and Serbian Orthodox chant.
Refrains may be in Spanish or Creole, reflecting our congregants’ birthplaces. We gladly set aside choir rehearsal time to
learn a new style or create the right sound for a piece. And
we now use the Revised Common Lectionary (2007), opening
up more possibilities: we add verses here, write new settings
there, and encourage more composes to join in. We now have
over 100 psalms settings and we have a CD, The Lord Has
Done Great Things for Us, (2003) of a few of them.

This project
has changed
and formed us
as a congregation,
its spirit of full
engagement
creating
profound
connections
between heart
and head.

Words: Psalm 19:10 / Music: Robert Brauneis, © 1985. All rights reserved. / arr. P. Michaels
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This project has changed and formed us as a congregation, its spirit of full engagement creating profound connections between heart and head. For over thirty years we
have committed resources to making our spirituality visible
and audible to each other: this process has helped us survive many trials and troubles, many changes in the congregation’s composition, many rectors and interim ministers,
many incarnations of the Spirit.
The musical integrity and sophistication of our psalm
tunes, taken objectively, are astounding. The psalm texts,
worked deeply into our worship language, inform our lives.
They speak clearly of change. Several composers have
attested to the extraordinary nature of the creative process they experience. The entire community accepts each
member and their gifts, appreciates the new insights they
put forth as they offer themselves to the community, and
rejoices in the power that inheres in this very process.

an original hymn text
“Patrick Michaels contributes to liberating music resources through his prolific work as a hymn writer. Some of his
hymns are published in hymnals with worldwide audiences. One of these hymns is “Who Comes from God?
(Sophia)” to a familiar tune often used with the traditional Catholic hymn “Hail, Holy Queen Enthroned Above.”

Dr. Patrick Michael is a member of the Hymn Society of the U.S.
and Canada, Dr. Michaels’ work appears in American, Canadian,
and Australian hymnals; in 2015 he published From Depths of
Love: The Hymns of Patrick Michaels. Having previously served
Twin Cities parishes, he is now St. James Episcopal Church’s
Minister of Music, and former Director of Chapel Music at the
Episcopal Divinity School (2004-2012) in Cambridge, MA.

From a recent blog
by Jann Aldredge-Clanton, Ph.D. (August, 2013)

Who comes from God
Who comes from God, as Word and Breath?
Holy Wisdom.
Who holds the keys to life and death?
Mighty Wisdom.
Crafter and Creator too,
Eldest, she makes all things new;
she ordains what God will do,
Wisest One, Radiant One,
Welcome, Great Sophia!
Who lifts her voice for all to hear?
Joyful Wisdom.
Who shapes a thought and makes it clear?
Truthful Wisdom.
Teacher, drawing out our best,
magnifies what we invest,
names our truth, directs our quest,
Wisest One, Radiant One,
Welcome, Great Sophia!
Whom should we seek with all our heart?
Loving Wisdom.
Who, once revealed, will not depart?
Faithful Wisdom.
Partner, Counselor, Comforter,
love has found none lovelier,
life is gladness lived with her,
Wisest One, Radiant One,
Welcome, Great Sophia!
© 1989 Hope Publishing Company
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L D A R ESOURCE PAGE

by Lenore Tucker & Donna LaRue

Bible Study: A Scripture Study on Transitions in Sabbath/Sunday Worship Patterns
This issue’s Bible Study moves from our earlier 1-and
2-word verbal studies into a study of patterns and concepts
related to worship as a key to deeper engagement with
Scriptures. This month’s citations will thus take longer to
find, so please look up the italicized questions before
class!! Lessons I-II study worship references in Hebrew
Scriptures (HS). Weeks III-IV consider worship as referred
to in Christian Scriptures (CS), and how such practices
resonate with HS texts. Note that as a form or site of
worship changed or was lost physically, its references—like
tabernacle, temple, and sacrifice—passed into metaphoric
usage, or were recalled with communal rituals or feasts.

This Bible Study is adaptable to other rhythms, as they
suit your Faith Education setting; to take each topic in more
depth, the a, b, and c subheadings could each be a weekly
study instead.
As always, we do not address whether Friday, Saturday,
or Sunday is mandated.
In sections IIc-IIIa, the study allows for, but does not
depend on, the Apocrypha (AP). Anglican and RC churches
see it as canonic; some confessions as non-canonic but
informative; a few do not receive it at all: be guided by
your/your denomination’s preferences in this.

I. Hebrew Scriptures: Worship in the Wilderness: Practices up to and including the institution of the Tabernacle.
a. Certain practices must have already been within the repertoire of the Hebrews when they left Egypt: words like
“Sabbath” in the Decalogue would not have made sense otherwise. Find references to this and explain.
b. Leviticus, Numbers, & Deuteronomy define ritual actions and objects in worship. Who made these objects? Who
cared for them? Whose actions were associated with them? Find citations supporting your replies.
c. Some rituals resembled earlier Abrahamic and Egyptian practices, and later neighboring Canaanite practices. God
opposed or forbade others by as inappropriate for Jews to follow. Which ones? Why? Cite references.
II. Hebrew Scriptures: First and Second Temples and the Synagogue:
		 Centralized and decentralized practices appear
a. Judges and prophets ruled Israel after Moses’ death; the priestly system remained, but people wanted a king, and
the second king, David, wanted to build a Temple, in Jerusalem. Who finally built it? Why? Cite verses.
b. David & Solomon focused rituals, prayers, and hymns on God. Later rulers, influenced by the cults of Molech &
Baal, lost this focus. When the Temple was destroyed they were deported to Persia. When did this happen?
c. In diaspora, Judaism was maintained in secret cells. Later, the Jews were allowed to return to Jerusalem, to rebuild
its walls, and finally, the Temple. Who did these things? Who let them go? When? Cite verses. (*AP)
III. Christian Scriptures: Second Temple and Synagogue Practice in Jesus’ Day:
		 Early post-Maccabean practices.
a. In Jesus’ day, both local synagogues (developed during and just after the Diaspora) and the Second Temple in
Jerusalem functioned ritually in Hebrew worship. Describe some of these rites & how they occurred. (*AP)
b. Jesus’ family made sacrifices for him, brought him to the Temple, and raised him to be able to read the Law
(Torah) and the prophets. Cite verses showing when those things happened in his life and what they meant.
c. As an adult, Jesus obeyed—or subverted—Mosaic ritual practices, and those that had developed later. What rites,
principles, and objects did Jesus discuss? What laws and prophets did he cite as authorities? When?
IV. Christian Scriptures: Worship in Acts, Epistles, & Revelation: Change & continuity after Jesus’
		 death & rebirth.
a. After Jesus’ resurrection, some ritual practices changed; others remained the same. Some worship texts and
hymn texts appear in post-Gospel writings; some new rituals were born. Find verses related to these things.
b. Judaism had finely-tuned definitions for remediation, propitiation, proper attitudes in worship, and the correct
worship procedures to follow. How/did practical changes in these things reflect Christianity’s creedal shift?
c. In the Epistles and Revelation, references to symbols and symbolic actions presume a certain familiarity with ritual
action and the use of ritual objects before the second century CE. Cite verses that refer to these things.
Notes: (Keywords: Sacrifice, Synagogue, Tabernacle, Temple; For more study, see: Altar, Prayers, Preached, etc.)
I. Gen 31:54, Ex 24:5, 25-30, 33:7-11, 35-40; Lev 1:3, Lev 1-26, Lev 23:34; Num 1-35, 7:17, Deut 12-13, 16:2-6,
31; Josh 18-22; Jdgs 16:23; I Sml 1:9, I Kgs 2:28, 6:3-33, 8:63; II Kgs 10:19; I Chr 10:10; II Chr 4-7, 29:31
II. Tabernacle use ended when Solomon built Temple I, c. 960 BCE. (II Sam 6:13, Ezra 3:4, I Kgs 2:28). Sacked c. 587
BCE, it was re-consecrated c. 516, after the Diaspora (Ezra 3:6, 5:14, Neh 6:10-11, Ezek 8:16, 41:1-25).
III. Sacrifice: Mk 12:33; Synagogue: Mt 12:9, Mk 1:21 (et passim to Rev.); Tabernacle: Jn 7:2; Temple 1: Mt 4:5, 21:12;
Mk 11:15, 12:35; Lk 2:46, Jn 2:15, 10:23. (There are many more for all of these; see Concordance)
IV. Physical: Sacrifice: Lk 2:22; Temple II: Acts 3:1-10, 22:17; Pvt wshp: Acts 13:14, 18:26 (and see: 256 CE DuraEuropos). Metaphoric: Rites: I Cor 5:7, Heb 5:1, Temple: I Ptr 2:5 Acts 7:48, I Cor 3:17, II Cor 6:16 et passim
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Book Review:
by Philip Krey

W

Journey Into the Heart of God:
Living the Liturgical Year

hen one lives and rests
within the church
year, the return of
the seasons can be experienced
as cyclical. However, in his book,
Journey into the Heart of God: Living
the Liturgical Year (2013), Philip
Pfatteicher richly paints the year as
a forward-moving spiral. Sundays,
festivals, and seasons re-occur in
God’s created time but always in
new historical and biographical
contexts for us. Thus, the assigned
biblical texts, psalms, prayers,
liturgical traditions, literature, and
especially the classic hymns for
each season of the church year
interpret our lives in our changed
contexts on our own spiritual
journeys.
We are never in the same place.
The Sundays, festivals, and their
seasons mark time for us and
provide resources for our meditation and life in God as we withdraw from the world to
celebrate in word and sacrament and rest in the proclamation of God’s love to reengage refreshed for our baptismal vocations in the world. As St. Paul writes, “[B]e
filled with the Spirit. As you sing psalms and hymns and
spiritual songs among yourselves, singing and making
melody to the Lord in your hearts, giving thanks to God
the Father at all times and for everything in the name of
our Lord Jesus Christ” (Eph 5:19,20).

Poems
by Alexander Kern

As an interfaith leader,
poet, and educator, Quaker
Alexander Levering Kern
is also Executive Director of
Northeastern University’s
Center for Spirituality, Dialogue and
Service, and Brandeis University’s Protestant
chaplain. Alex’s works include Becoming
Fire: Spiritual Writing from Rising
Generations, an edited anthology, and
publications in Spiritus, African American
Review; Huffington Post; and the Journal of
the American Medical Association.
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In this meditative and learned
commentary on the church year
Pfatteicher helps us to pay attention
to the rich ecumenical traditions and
resources that are manna for our
journeys. With wonderfully restored
human natures, we are graced into
the divine life of him who came to
share our humanity, even Jesus Christ
(Collect for Christmas, p. 88). We
worship and rest on Sundays because
from Advent to Christ the King the
church year is the mystery of Jesus
Christ in whom we [and the Church]
live and move and have our being
(Acts 17: 28). (See p. 345).
This classic anthology and commentary on the Propers for the
church year will be on or near my
desk for contemplation and refreshment along with Pfatteicher’s recently
revised Festivals and Commemorations:
A Proposed Common Calendar of Saints
(Pfatteicher, 1980/2008), whose
Glossary alone is a valuable tool.
The liturgical year calls us away from our busy calendars into the very depth of God’s love. To rest there is
abundant life.
Rev. Dr. Philip Krey, retired President of Lutheran
Theological Seminary at Philadelphia, has written
on the early church’s reception of Scriptures,
medieval church history, and the Lutheran
Reformation. He now pastors St. Andrew’s
Evangelical Lutheran Church in Perkasie, PA.

Barn Swallows
Turnstile mind and tumbleweed heart
scattershot through the summer night,
through heat as thick as highway tar.
Silence here is an elusive gift,
thought-riot banging at your door.
When the door flies open, monkey mind comes
to play for a while, turn over the lamps,
open the cupboards and spill the milk.
Breathe deep and slow and listen for sounds
outside your mind, escape from within,
and welcome them in. Dwell for a time
inside the sabbath, like the quiet of the barn
in the apple orchard where your grandparents lived,
the scent of hay, the splinters of sunlight
streaming through the floor, the roof, the walls,
the barn swallows singing as your center returns,
the quiet of summer on which all things depend.

Book Review:

by Rodney L. Petersen

W

The Practicing Congregation:
Imagining a New Old Church

hile focused on mainline
Protestant congregations’
experience, Diana
Butler Bass’s book, The Practicing
Congregation: Imagining a New Old
Church (2004), will interest anyone
who practices their faith in the public
arena, or holds communal worship
in high regard as an enduring,
enlivening congregational practice.
Bass tracks how mainline
Protestant churches fit in American
religious history, and how they have
changed. She attends both to the
enculturation of the church—how the
church absorbs American cultural
behavior patterns—and the inculturation of Christian teachings—the
complementary process by which the
culture takes up the principles churches teach. Certain trends spark change
in churches; as churches weave these
new inputs in with longstanding
traditional Christian practices, new
patterns of “being church” and living intentionally in
community emerge.
Bass contends that for over a generation now, “a
new kind of mainline congregation – the practicing [she
also uses the term ‘intentional’] congregation – has been
born” of these changes. She writes, “Intentional congregations are marked by mobility, choice, risk, reflexivity,
and reflection” (p. 80). She adds, “… it appears that
communal reflexive spirituality is reshaping mainline
Protestant congregations through the exercise of theological imagination…and corporate engagement with
the practices of the longer Christian tradition” (p. 81).
Bass helps us see how churches can move into new
best practices, beyond the constricted polarities of a
“two-party system” between religious pluralism and
Christian fundamentalism, and into a place where

“practice makes pilgrims.” She asks
us to transition from a world of
established, ho-hum attendance,
like Anne Tyler’s Accidental Tourist,
towards one of intentional churchgoing, as Anne Lamott’s spiritual
autobiography, Traveling Mercies,
urges.
These practices can be analyzed
on moral, ascetical, and anthropological grounds. Bass’ work, rooted
in particular churches’ stories, is
also informed by the literature of
church analysis, including Snyder’s
The Problem of Wineskins (1975),
Kelly’s Why Conservative Churches
are Growing (1972), and Porterfield’s
The Transformation of American
Religion (2001). An historical chart
of changes in the devotional, social,
participatory, and intentional dimensions of American church life (based
on E. Brooks Holifield’s studies
[2003]) offers further perspectives
on patterns of congregational change. Bass also presents a visual grid with quadrants—for old-style mainline, practicing congregations, emergent churches, and
traditional evangelical bodies—around a new emerging
plane of post-liberal and post-evangelical ideas.
The story Bass wants to tell about the Protestant
church today is not one of a polarized, left vs. right
dichotomy, but of a richly multilayered grid with diagonally linked tensions and new possibilities based in
both history and contemporary change, and grounded
in practice. Bass’ book provides a well-polished, compound lens by which to look at the various issues and
concerns that arise when one seeks to implement these
practices today. This is significant for anyone who holds
that the most enduring practice in the church is setting
apart time for corporate worship.

Windowpane, Dark Beyond
Windowpane, dark beyond
floodlit ivy climbing the vines:
there’s a forest inside my mind.

Abide in me and I in thee,
then do not be afraid.
Know I’m with you, will not forget you.

How then, might I see your power
your light and love, your
quiet and your sabbath rest?

How loved you are
from your mother’s womb.
Breathe deep, child, and rest in me.
I am your resurrection.
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outreach in many other ways to congregations, pastors, nontraditional church organizations, and individuals who seek to
uphold Sabbath/Sunday worship and attend to the gift of weekly
rest and refreshment in prayer.
You can help us to do these things by contacting us to assist
in our work and/or by making donations to the group
(see information below).
The Lord’s Day Alliance is supported by individuals, churches,
foundations and other organizations who believe in and support
our mission and objectives.
We appreciate whatever donations your circumstances allow,
including monthly gifts, if those are more convenient.

To mail a contribution via USPS, please send your check to:
The Lord’s Day Alliance of the U.S.
To make a contribution via a secure link
2715 Peachtree Road NE
go to ( http://ldausa.org/support-us/ ) and click on the Donate button.
Atlanta, GA 30305-2907
(TN#: 13-5562270)
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