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THE FOUR SABBATHS
By Rodney L. Petersen

The Lord's Day
Alliance was
formed in the late
nineteenth century
to counter the
displacement of a
Christian practice
reaching back
to the earliest days
of the church.

In the context of the settlement of Massachusetts Bay Colony by English
Puritans the local native inhabitants were impressed by the steadfast observation of Sabbath-day (Sunday) worship by their new settler neighbors.
The weekly day of rest, prayer and exhortation was a singularity in the
Massachusetts calendar with the elimination of days dedicated to Christian
saints along with their pagan Germanic names for the days of the week. The
biblical Sabbath celebrated on the first day of the week would become the
sole holy day in New England.
In the social evolution of American society Puritan practice was not to be
the end of the story. In the context of an emerging commercial culture in
the eighteenth century, revivalist Jonathan Edwards inveighed against market-minded businessmen and British Loyalists who dismissed the Sabbath
as regressive and superstitious. Sabbath practice was clearly under assault
despite all of the sermons a Harvard clergy—or revivalist—could muster
in its defense.
Commercial questions alone were not the end of the matter. The Second
Great Awakening fostered the movement later to be known as Seventh Day
Adventists who anchored history in a recovered seventh-day worship practice. With roots in the radical reformation, it was argued that the Second
Coming (Advent) of Christ was dependent in part on the restoration of the
Jewish Sabbath (seventh day) among all peoples.
Facing demographic and social pressure to diminish Sunday worship
among Christians, the Lord's Day Alliance was formed in the late nineteenth
century to counter the displacement of a Christian practice reaching back to
the earliest days of the church. Together with other forces in American society, Blue Laws (or legal restrictions on commercial practices) were birthed
in an effort to maintain space in the week for Jewish and Christian times of
worship.
Now with the elimination of the vestiges of the Blue Laws, American
culture finds itself drawn to various strains of spirituality, Jewish, Christian,
Muslim, Buddhist, Hindu, Humanist, Wicca, Pagan and otherwise — all
regulated or not by different visions of time and temporal order.
The Bible references four Sabbaths, by interpretation identical or differentiated. These are the Sabbath of Creation (Genesis 2:1-2), the Mosaic Sabbath
(Exodus 20:8-11; Deut. 5:12-15), the New Testament Sabbath, or the celebration of the Lord’s Day (Acts 2:7; I Cor. 16:2; Rev. 1:10), and
Eternal Sabbath (Hebrews 4:1-3). Each brings its nuance to the
word. The Sabbath of Creation reminds us of the duty of all
to hold in reverence creation. The Mosaic Sabbath reminds
us of the vertical and horizontal emphases of the Law, to worship God alone and to do justice to neighbor. The Christian
Sabbath, or the Lord's Day, reminds us of God's provision
for salvation through the death and resurrection of Jesus. The
Eternal Sabbath-Rest provides the grounds and direction for a
contemporary quest for authentic and enduring spirituality. The
purpose of The Lord's Day Alliance is to encourage all people to
receive
God's great gift of Sabbath rest and to encourage all Christians to
worship the risen Lord Jesus with lives worthy of the Gospel.

Rodney L. Petersen
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by Floyd A. Craig

Remember the Sabbath day to keep it holy. Six days you

shall labor and do all your work, but the seventh day is the Sabbath of the Lord
your God. In it you shall do no work: you, nor your son, nor your daughter, nor
your manservant, nor you maidservant, nor your cattle, nor your stranger who
is within your gates. For in six days the Lord made the heavens and the earth, the
sea, and all that is in them, and rested the seventh day. Therefore the Lord blessed
the Sabbath day and hallowed it.
Exodus 20: 8-11 (New King James version)

Can
Ministers
Keep the
Sabbath/
Sunday
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s you know, this is known as
the Fourth Commandment of
the Ten Commandments. Are
we expected to “remember
the Sabbath day and keep it holy?” As
Christians, the mandate is clear: YES we
are!
I grew up in a pastor’s home. My
mother read this passage to me, my sister
and brother many times. We memorized
it. We did not have any “manservants
or maidservants, nor cattle” so we
were home free on those instructions.
Sometimes we did have an occasional
“stranger” (a visiting preacher or missionary), but no work was required of them.
We were taught Sunday was a special
day to devote ourselves to things sacred
(for us that meant we went to Sunday
School and church Sunday morning and
attended evening worship). So from my
childhood, Sunday was different from the
other days.

Is Sunday a Work Day
for Ministers?

But excuse me, I have a problem – not
with the mandate but how this works
when you are a minister, a pastor? For
my father Sunday was a work day, maybe
the hardest of the week. Preaching two
or three services on Sunday is not all
ministers do on Sunday. Often they teach
Bible classes, participate in various church
committees, counsel with any number
of people and much more. Every minute
is filled with conferences and tending
to administrative duties. How is it possible for ministers to “keep the Sabbath/
Sunday?”
I asked Dr. David Sapp, former president of the LDA and retired Atlanta pastor of the famous Second Ponce de
Leon Baptist Church, about this difficult
problem. His response, “On Sundays the
pastor’s role is to help others have Sabbath.
So we step into the pulpit and do our very
best to get people who have been thinking
the world’s way all week long to think God’s
ways. But it is very stressful, especially on
those occasions when people resist thinking
God’s way. Ministers need Sabbath as much
as anyone, maybe more, but obviously
we cannot keep its spirit on Sunday. We
must find another day.” What a refreshing
thought! Maybe if that happened, there

would be far fewer “pastor burnouts” and
less stress for the minister’s family.

When Can a Minister Keep
Sabbath/Sunday?

Should ministers take another day of
the week for their “Sabbath/Sunday? A
great deal has been written on how to
remember and keep this day holy, but not
much as it relates to the minister.
Dr. Eugene Peterson, is quoted in
Christianity Today about this issue. As
you may know, he is the retired, after
29 years as founding pastor, of Christ
Our King Presbyterian Church in Bel Air,
Maryland and author of more than thirty
books: “I started by keeping a Sabbath
myself. Sunday is a workday for me, and
so unavailable for a Sabbath. I decided to
keep a Monday Sabbath. My wife joined me
in the observance. We agreed that it would
be a true Sabbath, and not a ‘day off.’ We
didn’t have much to follow in the way of
precedents since few of the Christians and
none of the pastors of our acquaintance
kept a Sabbath.”*
The words of these two distinguished
pastors speak volumes about the importance of Sabbath to pastors and other
minsters such as educational, music and
children and youth leaders. Should these
ministers consider keeping their own
Sabbath/Sunday?

I decided to keep a
Monday Sabbath.
My wife joined me in
the observance. We
agreed that it would
be a true Sabbath,
and not a ‘day off.’

Share Your Approach!

What do you do, as a minister, to
“remember the Sabbath to keep it holy?”
Sunday magazine desires your answers to
this question and reactions to this editorial. We will pay $25 for each response
published. Why not take a few minutes
and tell us in 200 words or less the ways
you have resolved this issue in your
own ministry. Email it to the Lord’sDay
Alliance/info@ldausa.org. Just think you
may help other ministers to consider this
very important issue in their ministry.
*Eugene H. Peterson, “Confessions of a Former
Sabbath Breaker,” Christianity Today, Sept. 2,
1988, p. 26.

Floyd A. Craig
President, Lord’s Day Alliance
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Orthodoxy:
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Sunday as a Mark
of Christian Unity
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he Christian Church, from its
very beginning, has struggled
with the concept of unity.
Indeed, within the Pauline
corpus we see the many ways in which
the Apostle to the Gentiles struggled
to keep together his young and fragile
network of communities. As the church
grew, there arose a variety of challenges,
large and small, to threaten its unity.
The Orthodox Christian Divine Liturgy
bears witness to these challenges in the
petitions and prayers, which are offered
in the Eucharistic rite. We pray for “the
unity of all,” “the unity of the faith,”
for Christ to “reunite those separated”
and to “unite us all to one another who

By Rev. Dr. Demetrios E. Tonias
become partakers of the one Bread
and the Cup in the communion of the
one Holy Spirit.” We recite the Nicene
Creed with its portentous closing phrases stating belief in “One Holy Catholic
and Apostolic Church,” its sacred claim
to “confess one Baptism for the forgiveness of sins”, and its exultation of
Sunday as the Lord’s Day and the gift of
resurrection with the statement “I look
for the resurrection of the dead and the
life of the ages to come.”

The Divine Liturgy
The Divine Liturgy is, most certainly,
a fitting place to offer such prayers and
confessions of faith, for the preeminent
celebration of the Liturgy takes place on
Sunday. From the moment the myrrh
bearers found Christ’s empty tomb,
Sunday was known as ń Kupiakń ńuěpa—
the Lord’s Day.
By definition, each and every Sunday
is a call to Christian unity since it is on
this day that we are called to communion with the Lord, by the Lord.
In spite of all of the challenges that
have tugged at the threads of Christian
unity, the Lord’s Day remains the one,
unassailable marker of Christian unity
since it is on this day that all of us,
despite our many differences, gather
together as believers in Christ.

The Lord’s Day
There were always differences about
days and dates in the Christian world.
There were divisions surrounding the
dating of Pascha from the earliest years
of Christianity. The Puritans rejected the
commemoration of the birth of Christ
on December 25 as unscriptural. The
Lord’s Day, however, as a time of communal, Christian gathering has never
been in question. The commemoration
of the Lord’s Day is an historical reality that bears witness to the centrality
of the Resurrection and all that this
event meant and signifies for the cosmos. Therefore, what better marker of
Christian unity can we have? Indeed,
what stronger case can one make for
the significance of Sunday as a hallmark
of Christian unity than the understanding that Christians throughout the cen-

turies have conceived of this day as a
day of new creation, an eighth day set
apart from all others.

we bear witness and which we embody
is a manifestation of the kingdom to
which we all aspire.

Unity Through Time and Space

A Church Beyond all Churches

For the Orthodox Christian mind,
this historical relationship is critical to
our understanding of Christian unity. For
the Orthodox Christian, unity implies a
transcendent ecumenicity—an ecumenicity that exists throughout time and
space. It is a communion of all believers, at all times. Put simply, nothing in
the calendar unites us like Sunday. It is
a day that changed the world on the
very first Sunday and, I would argue,
every Sunday after the first. The world
was transfigured through a myriad of
Sunday’s when Christians gathered in
communion and heard the Gospel message. It was on Sunday when Christians
learned to love their enemies and care
for those in need. It was on Sunday
when Christians first met to share a
meal of love they called by the Greek
word àyáttŋ. It was, is, and shall always
be on Sunday when the best hope for
humanity shines forth from churches
large and small and the “Eucharist after
the Eucharist” travels forth from the four
walls of the church and into the home
and homeless shelter, the playground
and the hospital, the wedding feast and
the wake.

In order to fully appreciate Sunday
as a mark of Christian unity we must
expand our definition of unity. We
must all strive for a Christian community—one throughout the ages—for
such a transcendent unity yields many
fruits. If we are in union with the earliest Christians then we will share in
their zeal. If we are in unity with the
martyrs then we partake of their devotion. If we are in unity with those compassionate Christians then we feel and
can bestow their healing touch. When
we assemble in faith on Sundays, we
gather not simply with other parishioners in a local place of worship,
but with Christians throughout every
land and all the ages—and there is no
greater evidence of unity than this. In
our century, as with its predecessors,
challenges large and small threaten
Sunday. However, when we stand in
faith, as members of a Church beyond
all churches, we reclaim Sunday for the
God who gave it to us.

Sunday Worship
It is human nature to think parochially—in terms of our own family, our
own exclusive church, our own unique
religious entity. In this historical light,
however, Sunday takes on a new meaning. Sunday worship is something
more than simply what our parents
and grandparents did. Sunday worship
is even more than what our local faith
community has done. Sunday worship
is something that all Christians, at all
times have celebrated. When we gather
on Sunday the unity we achieve takes us
back in time, across the ages to the earliest believer; it also moves us forward
in time to embrace generations not yet
born. In this way, the spiritual unity we
have thus achieved possesses an eschatological character. The unity to which
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Rev. Dr. Demetrios E. Tonias – Dean,
Annunciation Greek Orthodox Cathedral
of New England

By definition,
each and every
Sunday is a call
to Christian unity
since it is on this day
that we are called to
communion with the
Lord, by the Lord.
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by Scott Brill

as a Mark of Christian Unity
and a Call to Holiness

“ There is no unity

without holiness of life.
Religious life helps us
to be aware of the call
addressed to all the
baptized: the call to
holiness of life, which
is the only true path
to unity.

”
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rowing up in an unchurched family in the
1960s & 70s, for me Sunday was mostly just
a day to sleep in, eat donuts and watch football (and the dreaded Sunday evening, when I
would have to prepare to go back to school). But despite
being just a kid, I was aware that some of my friends had a
different experience of the day. They were the “hard core”
religious kids, who went to church in the mornings and
spent the day mostly with their families. Even though as a
kid I didn’t really grasp it at the time, they represented a
pretty wide spectrum of Protestants and Catholics. And I
suppose their unity (they all went to church) was a stronger
sign to me than their ecclesiological differences (of which I
had absolutely no comprehension).
My faith awakening in college through an Evangelical
parachurch ministry (for which I still work) gave me my first
introduction to the place of Sunday in the development of
the Christian life. It was at that point in my life that I first
began to attend church regularly and be challenged to
set aside the day for rest, reflection, relationships, and an
opportunity to trust God more with my studies. Though our
student fellowship was limited in its expression of the whole
Church (essentially just Protestants), there was a unifying
testimony to our fellow students because of our decision
together to try to honor the Lord’s Day. This practice continued to influence my life through early years of ministry and
marriage and then shaped decisions we made as we raised
our children.
When my oldest daughter got to college, and became
involved in the same parachurch ministry, she had an even
deeper experience of Sunday as a mark of Christian unity.
In the first place, the student fellowship had a much fuller
representation of the Church (now including a number of
Catholic and a few Orthodox students). Secondly, the leaders of the group made a more intentional commitment to
honoring Sundays, refraining from studying and investing
heavily on that day in relationships with both Christian and
non-Christian students. Now having graduated from college,
she describes it as one of the most formative experiences of
her life at university, both in terms of deepening her dependence on God and in the witness of her and her fellowleaders to their friends.
In an address during this January’s Week of Prayer for
Christian Unity to an ecumenical colloquium of religious
men and women, Pope Francis said the following: “There
is no unity without holiness of life. Religious life helps us to
be aware of the call addressed to all the baptized: the call
to holiness of life, which is the only true path to unity. It is
evidenced with incisive words in the Conciliar Decree Unitatis
Redintegratio: ‘May all the faithful remember that, the more
they promote, rather live in practice the unity of Christians,
the more they will take care to live a life in greater conformity
with the Gospel. In fact, the closer their communion is with
the Father, with the Word and with the Holy Spirit, the more
profoundly and easily they will be able to render mutual
fraternity.’”

Though he was speaking specifically to men and women
religious and their call to holiness, he does point beyond
them to the call to holiness of all Christians and the sign of
unity that our holiness presents to those still not among “the
baptized”. As I reflect on those words, it strikes me that our
Sunday practices –across the denominational spectrum– are
an important part of the way that all of us “take care to live
a life in greater conformity to the Gospel.” I believe that my
own spiritual disciplines of weekly worship, refraining from
work for more rest and reflection, and using Sunday as a
day to be more intentional about investing in relationships
to draw me into closer communion with God, as well as
deepen my affection for my brothers and sisters who I am
still not fully “in communion” with. I also believe that our
communal Sunday practices are a sign of unity (something
we share as fellow believers) that what unites us is stronger
and more profound than what divides us.
But there are challenges that remain in this Sunday
“sign” of our unity in Christ. Christ’s Church is still not fully
one, as he prayed for in John 17. And to the world we can
appear to be walled off from one another as believers in our
own church communities with our own distinct dogmas
and practices. At the same time, within the communities of
believers even Sunday participation in worship services is
diminishing, and the influence of the outside culture, which
sees all days of the week as essentially the same, is eroding
those other Sunday practices.
So what are practical steps that we can take to reach
across our Christian divisions: to encourage one another,
to stand together in our keeping of the Lord’s Day, and to
“spur one another on to love and to [these] good works”
(Heb. 10:24)? At the very least, we must not give up hope
in the power of God to unite our witness. In my own tradition there is a preface prayer during the Eucharist that
reminds all those gathered around the table that it was Jesus
“who on this day (emphasis added) overcame death and the
grave, and by his glorious resurrection opened to us the way
of everlasting life.” It is indeed from this day and on this day
that we draw on the hope of the resurrection and on the
power of the One who raised Jesus from the dead to unite
our witness to him.
Scott Brill is Co-Director & Founding Fellow:
Institute for Christian Unity
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reflections

on Pope Francis’ Initiatives
and Sunday Observance
In the first year and a half since his
surprising election as Bishop of Rome
Francis, formerly archbishop of Buenos
Aries, has called for Church reform,
working for world peace, and launching
a new campaign to spread the Gospel.
However, an emphasis on Sunday
observance has been high on his list
of priorities.

Pope Francis has made clear

his interest in Sunday Observance

and the importance of keeping holy (sanctifying) Sunday
as a special day for weekly worship (prayer), rest (Sabbath)
and merciful action. On July 5, 2014 in Campobasso, Italy,
speaking to the faithful in southern Italy, Francis spoke of the
importance of keeping a weekly day of rest and ceasing to
focus primarily on work for financial gain. This practice he
emphasized is important to Christians and to all of society.
The Pope proposed: “Maybe it’s time to ask ourselves if
working on Sundays is true freedom.” He also noted that
spending Sundays with family and friends is an “ethical
choice” for both faithful Christians and the non-faithful
(secular) population alike. That same day he celebrated
the Liturgy (Mass or Eucharist) in public and extended his
activities to having lunch with some poor people, meeting
with youth, and visiting prisoners in a nearby jail.
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The Importance of
Evangelii Gaudium
In this short period of time his most
prominent pronouncement in public
has been the publication of “The Joy of
the Gospel” (Evangelii Gaudium). The
apostolic exhortation or message, as it
is called, has focused on a new spirit of
evangelization – of proclaiming the Good
News of Jesus Christ – to the contemporary world in a spirit of joy and compassion by all Christians and not just by the
officials of the Church or the local clergy.
The first chapter focuses on the Church’s
identity as being a sent people of God
and therefore the church should not to
think of itself primarily as a static ecclesial
organization. It must be transformed to
be in the first place a missionary gathering of those who are baptized and on
mission. In chapter two Francis tries to
look at the challenges which confront
the People of God—the Pilgrim Church
—as it faces a changing and sometimes
hostile world. The third chapter gets
into the heart of the proclamation of the

Gospel. This section emphasizes that
the entire People of God and not just
the clergy must be involved. However, to
accomplish energizing of the entire community the responsibility of the preacher
is key. This involves the preparation and
delivery of a motivating type of preaching and a deep and spiritual understanding of the Word of God. Francis stresses
the communal and societal dimensions
(repercussions) of the central kerygma
or Gospel message. This touches on
the kingdom of God as it affects all
of society. This part of the Apostolic
Exhortation includes outreach to the
poor and needy, fostering the common
good and peace, and encouraging dialogue between faith and reason (science)
as well as the importance of ecumenical
Christian collaboration and dialogue with
Judaism and other world communities
of belief. Finally in chapter five Francis
wraps up his exposition of the “Joy of
the Gospel” by giving reasons for a
renewed missionary impulse in our day
and the mysterious working of the Spirit
of the Risen Christ in our lives.
The Main Intent
of This Proclamation
and Its Historic Context
The intent of this document or message to the faithful and the world is
not doctrinal or theological, nor is it
primarily that of church order and polity. Rather its goal is to be a dynamic
proclamation to Christian community
that each person should experience an
encounter with the Risen Christ through
prayer and the Holy Spirit. From that
encounter we should experience our call
and responsibility to announce the Good
News to today’s often secularized, often
atheistic and often consumeristic society.
I note the following characteristics of this
document:
1. Evangelii Gaudium is a prophetic
attempt to rediscover “the theme of
Christian joy in order that the Church –
clergy and laity – may themselves rediscover the original sources of evangelization in the contemporary world.”
2. This apostolic letter to the entire
community offers “map or guide” with
key pastoral points for the Church’s mission in the proximate future.

3. It is presented as an invitation to
recover a prophetic and positive vision
of reality without forgetting or ignoring
the challenges individuals and society are
now facing.
4. Francis tries to “instill courage and
urges us to look ahead despite the present crisis to making the cross and resurrection once again, as in apostolic times,
the ‘victory banner’.
5. In the spirit of Jesus for the poor,
the outcast, the marginalized the Pope
says that with announcing the Core
Message we as evangelists, must try to
extend Christ’s mercy and compassion
by taking action to promote life for the
unborn, for the family and for people of
all kinds and needs.
6. The words emphasize at times
how “little” throughout Christian history,
“we (Christians) have done to adequately accompany women in difficult situations.”
7. Finally, this unique message
stresses the need and obligation of the
preacher both to prepare and deliver,
especially on Sundays, this central message of Christianity with joy, relevance
and clarity.
As I noted earlier, this document
provides a clear context to the actions
Pope Francis has done and with which
the Lord’s Day Alliance in the USA is concerned, the renewal of the observance of
the Lord’s Day. Francis’ own efforts along
these lines refers to and harkens back to
three areas of reference:
• The writings on the subject of
his recent predecessors, especially John
Paul II’s Dies Domini, published in 1998,
and Benedict XVI’s efforts in more recent
years.
• The teaching of the Second
Ecumenical Vatican Council in the
document on Divine Worship where
it mentions the importance of Sunday
Observance and Celebration.
• The emphasis on addressing the
modern world and the emerging global
culture as in the Vatican II Constitution
of the Church in the Modern World and
John XXIII’s Pacem in Terris and Paul VI’s
Evangelii Nuntiandi.

Three Main Aspects
of Sunday Observance
Key to the mission of the Lord's Day
Alliance, as Francis would frame it, is the
renewal of Sunday Observance as a concrete part of the reclamation of Christian
evangelical missionary spirit and outreach. Francis draws on three important
aspects of Keeping Holy the Lord’s Day
or Sunday Observance:
1. Worship: recalling with his two
immediate predecessors that Christians
from apostolic times have gathered for
worship on Sundays; Catholics have
stressed the Eucharistic Celebration.
2. Sabbath Rest: reminding
Christians of the importance of refraining
from daily (routine or servile) work and
economically distracting activities while
remembering the Christian Family.
3. Compassion: linking in Jesus’
own example of compassion on the
Sabbath through acts spiritual and
corporal (bodily) works of mercy.
These three points offer our LDA
mission helpful and important structure
around which to reflect on and discern
how we might go about our own task
of renewing the Christian and civil
observance of the Lord’s Day in the
21st Century.
Rev. Dr. Donald B. Conroy, S.T.L., Ph.D President
of the National Institute for the Family, and
Chaplain to the International Confederation of
Christian Family Movements – North America.

The apostolic exhortation
or message, as it is called,
has focused on a new
spirit of evangelization

Book Review

By Rodney L. Petersen

This commentary by David
Sapp is a pastor’s introduction
to the book of Revelation, the
Apocalypse. It is a welcome
opening into the imagination
of a church caught up in the
Spirit and to the author’s own
autobiographical encounter
with it. Questions of authorship, date and location of
writing, and nature of literature – whether the book is a
letter, prophecy, or an apocalypse – are all viewed from this
pastoral perspective. They are
handled with the prayer that
we read the book directly, not
just about the book in order to
recover its message and be led
by the hope it offers. Toward
this end, helpful questions follow each chapter.

symbols permit multiple meanings suggestive of the author’s
own time (preterist), of the future
(futurist), or even mapping the
course of church history (hisitoricist).
Oppression, evil and sin, must
be faced, and only then can victory be had. This vision is fundamental to the opening of the scroll’s
seals. Seen also are an envisioned
144,000 saints, the perfected
number of the redeemed that no
one can count, their final victory
foreseen. The “Great Tribulation”
(7:14) a reference seen by premillennialist John Nelson Darby to
relate to the last of the seventy
weeks that Daniel prophesied
(Daniel 9:24-27), a term used only
here in the Bible, probably best
refers to the present tribulation of
the churches and to the troubles of
every age, including the future. In
light of the triumph of God, “the
tribulation properly understood,
then, is a message
of hope,” Sapp writes.

From this same pastoral
perspective Sapp writes
that understanding
follows worship.
We are attentive to that
which we worship. By
its visual symbolism and
By way of symbolic trumpets,
clarity of argument the
Smyth & Helwys Publishing, Inc., Macon, Georgia, 2014 the author sees that judgment
book of Revelation offers an
is never an end in itself.
understanding of the challenges confronting the church
The purpose of judgment is to warn of a greater judgthrough a high Christology. Its message is not occluded in
ment to come and to call for repentance, so the four
some mysterious code. That message is, simply, “fear not,”
trumpets are replete with allusions to the plagues of Egypt.
a message that resonates through the entire Bible.
As with the opening of the seals, here, too, an interlude in
So, what does John see through this Christological lens?
trumpet blasts is meant to offer respite and hope, and a
First, he sees churches, referred to by Sapp as “footholds
vision for the church’s role in the midst of conflict, not that
of the Kingdom of God on earth.” (11) His diagnosis is
of a removed or “raptured” church (11:12), a term foreign
spiritual, not sociological. Many contemporary commentarto the book of Revelation. Instead, the Apocalypse enviies focus on the social circumstances of the early churches,
sions an engaged church, in Sapp’s understanding, that is,
this one asks about the theological and spiritual state of a
a church that counters all that would deny Christ.
church. Accordingly, for Sapp, the book of Revelation is not
The vision of the dragon and the woman giving birth
a book “obsessed” with end-time details. It is not intended
draws us to imagine Mary birthing Jesus, Israel bringto frighten people into conversion with tales of beasts and
ing forth the church, the community of faith birthing
dragons. It is a book that calls troubled churches to oppose
the Messiah. These symbols portray the conflict around
evil in light of the promises of God.
historical innovation, hostility measured in its ferocity by
The author of the Apocalypse sees symbols, visions more
two opposing beasts. The symbol of the New Israel, the
profound than one can express literally. Approvingly, Sapp
Church, is not some strange new religion but a natural
finds symbols to be fluid. They make possible allusions to
outgrowth of Judaism through trial and tribulation. This
other literature. They often transcend mental categories
appears to be implied by the author even as the supercesand require the imagination, here portrayed as, e.g., the
sionist nature of the relationship of the church to Israel is
beauty of God or the scroll and the Lamb. He sees seven
problematic.
seals, the first of three rounds of judgment, followed by
Granting that opened seals reveal the mystery of God’s
seven trumpets and seven bowls of God’s judgments with
purposes and trumpets announce God’s victory over evil,
allusions to Israel’s prophetic literature. The fluidity of these
the bowls are said to portray the fact that God’s judg-
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ment will one day reach an end in an era
dominated by the fall of Babylon. Much
lamented, that fall appears pictured as
an environmental collapse. It is as if the
weight of history brings evil down like
the collapse of a house of cards before
final victory. Now our author sees another countering vision in this apocalyptic
array of symbols: the marriage feast of
the lamb (19:5-10). This is the celebration of the ultimate union of Christ and
his followers. It is a unitive vision as winsome to a high Eucharistic theology as to
Anabaptist spirituality suggestive of the
spiritual resurrection that occurs when
one is reborn into God’s family. The
return of Christ (19:11-16), last battle
(17-21), binding of Satan (20:1-3), and
the millennium (20:4-6) all carry the
polyvalent meanings of this symbolism.
Sapp’s commentary, then, as straight
forward as it is allows for the suggestive
reach of the book of Revelation into the
mind and life of the church. His most
telling comment, that what we worship
shapes our understanding, draws us to
the proper lens of the Apocalypse. That
lens is Christ. And, that understanding is
grounded in a vision that takes place
on the Lord’s Day (1:10) and on every
Lord’s Day.
Dr. W. David Sapp, former president of the Lord's
Day Alliance, retired Senior Pastor, Second Ponce
de Leon Baptist Church, Atlanta, GA.

A vision of consolation with the two witnesses, as depicted
by Lucas Cranach in the Luther Bible, 1522, December
edition, as found in Philipp Schmidt, Die Illustration der
Lutherbibel, 1522-1700.
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Sabbath, Sunday
and the
Family
October 22-23, 2015

The twenty-eighth Reformation Day at Emory University

will be held on Thursday, October 22, and takes as its theme, Scripture and Reform: The Ten
Commandments as Jewish Law, Christian Gospel, and Civic Code. This year’s program explores
the role of the Ten Commandments in Scripture, Luther’s reform, and contemporary American
life. On the following day, Friday, October 23, the Lord's Day Alliance of the U.S. will partner with
Reformation Day and draw attention to the significance of the Sabbath Commandment for Practical
Theology and church life.Register today at www.pitts.emory.edu/reformationday or by calling
404.727.6352.

The day’s events will begin with registration and
reception, followed by a review of highlights from the
year’s acquisitions and the new exhibit of how the Ten
Commandments appear in Kessler Collection materials.
Popular opinion typically regards the Ten
Commandments as a list of prohibitions that Moses
gave to Israel and that later religious and civic leaders
have proclaimed as a basic moral code. As this year’s
Reformation Day at Emory program will show, however,
matters are more complex and richly nuanced than this.
The exhibition in the Pitts new gallery, for example, will
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show the various ways that early printed Bibles presented
the Decalogue—in text and illustration—and how critical this part of the Hebrew Bible was to Martin Luther in
his earliest publications and found a place in sermons,
hymns, prayers, pastoral care, and much more. In addition, this year three members of the Emory faculty will
take up the topic and elaborate it from their respective
specializations.
Prof. Brent A. Strawn’s lecture will open the afternoon
program and is entitled, “The Ten Commandments in
situ.” Here he will lay the foundation for the afternoon’s

The day’s events will begin with registration and
reception, followed by a review of highlights from the
year’s acquisitions and the new exhibit of how the Ten
Commandments appear in Kessler Collection materials.
Popular opinion typically regards the Ten
Commandments as a list of prohibitions that Moses
gave to Israel and that later religious and civic leaders
have proclaimed as a basic moral code. As this year’s
Reformation Day at Emory program will show, however,
matters are more complex and richly nuanced than this.
The exhibition in the Pitts new gallery, for example, will
show the various ways that early printed Bibles presented
the Decalogue—in text and illustration—and how critical this part of the Hebrew Bible was to Martin Luther in
his earliest publications and found a place in sermons,
hymns, prayers, pastoral care, and much more. In addition, this year three members of the Emory faculty will
take up the topic and elaborate it from their respective
specializations.
Prof. Brent A. Strawn’s lecture will open the afternoon
program and is entitled, “The Ten Commandments in
situ.” Here he will lay the foundation for the afternoon’s
program by clarifying important fundamental aspects of
the Decalogue. Dr. Strawn is Professor of Old Testament
at the Candler School of Theology and the Graduate
Division of Religion at Emory University, where he is also
affiliated with the Department of Middle Eastern and
South Asian Studies and a Senior Fellow in the Center
for the Study of Law and Religion. He has authored
and edited numerous books and articles, including The
Bible and the Pursuit of Happiness: What the Old and

New Testaments Teach Us about the Good Life (Oxford
University Press, 2012), and The Oxford Encyclopedia of
the Bible and Law (2014). He also served on the editorial
board of The Common English Bible, preaches and teaches
across the country, has appeared on CNN numerous
times, and is an ordained elder in the United Methodist
Church (North Georgia Conference).
From the Emory Law School Prof. John Witte Jr. will
speak on, “The Uses of the Decalogue in Reformation
Law and Politics.” As he explains, “The Protestant
Reformers famously proclaimed that justification comes
by faith and grace not through works and the law. Yet,
they still considered the law to have civil, theological,
and educational uses in earthly life. In particular, they
saw the Decalogue as the foundation of the legal system,
and built a system of spiritual and civil rules and rights on
its ten commandments.” Witte is the Robert W. Woodruff
Professor of Law, McDonald Distinguished Professor, and
Director of the Center for the Study of Law and Religion
at Emory University. A specialist in legal history, marriage
law, and religious liberty, he has published 220 articles,
15 journal symposia, and 27 books, including Religion
and Human Rights: An Introduction (Oxford University
Press, 2012); From Sacrament to Contract: Marriage,
Religion, and Law in the Western Tradition (Westminster
John Knox Press, 2d ed., 2012); No Establishment of
Religion: America's Original Contribution to Religious Liberty
(Oxford University Press, 2012); and The Western Case
for Monogamy over Polygamy (Cambridge University
Press, 2015).
Prof. Ted A. Smith’s lecture will close the afternoon

Sabbath, Sunday and the Family:
Building an Intergenerational Society
The Lord’s Day Alliance of the U.S. will coordinate its annual lecture series

with Reformation Day at Emory events so that on Friday morning, October 23, there will be additional programming at Candler devoted to the topic, "Sabbath, Sunday and the Family: Building an
Intergenerational Society." The keynote address is by Dr. Matthew Sleeth, M.D., “Sunday and the
Health of the Family in America.” Dr. Sleeth is a former emergency room physician and author of
Serve God, Save the Planet: A Christian Call to Action (Zondervan, 2007) and 24/6: A Prescription for
a Healthier, Happier Life (Tyndale House, 2012).
Dr. Sleeth's address will follow opening remarks on
“Sabbath and the Ten Commandments as Practical
Theology,” by Professor David Sapp, McAfee School of
Theology; and a panel that includes Rabbi Loren Lapidus,
The Temple, Atlanta; Robert M. Franklin Jr., James T. and
Berta R. Laney Chair in Moral Leadership, Candler School
of Theology, Emory University; and Phillip Thompson,

S.J., Director, The Aquinas Center of Theology at Emory
University. The Lord’s Day Alliance of the U.S. was established in 1888 and exists “to encourage all people to
receive God's great gift of Sabbath rest and to encourage all Christians to worship the risen Lord Jesus Christ,
on the Lord's Day–Sunday–that they may be renewed in
spirit and empowered to live lives worthy of the Gospel.”
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LDA mourns
the death of

BishopS
of the
Bronx

Rev. Dr. Samuel G. Simpson

By Timothy A. Norton

amuel G. Simpson, a retired Southern Baptist leader, New York pastor and Lord’s Day Alliance board
member known for a legacy of faith, vision and
integrity, died Feb. 23 at his home in Bronx, New York.
He was 83.
Simpson served two terms as president of the Baptist
Convention of New York was the founding pastor of
the Bronx Baptist Church and Wake-Eden Community
Baptist Church, both in New York, and was a home missionary appointed by the SBC. He served the Lord’s Day
Alliance of the U.S. faithfully from the early 1980s when
James P. Wesberry, then executive director, recruited
him to the Board of Managers.

Encourager extraordinaire
Perhaps best known as the "Bishop of the Bronx," he
was a wonderful encourager to many, including me.
“Hello my dear friend!” With that familiar, exclamatory greeting, delivered with his trademark welcoming warmth and unmistakable Jamaican accent, Sam
Simpson drew me in every time; whether in person or
by telephone.
Having known him since 1990 when I first joined
the SBC’s ‘Home Mission Board,’ followed by our long
association serving the LDA—me as executive director
from 2000 to 2014 and he as a member of the Board of
Managers—Sam always had a bright, encouraging spirit
and he lived by the words of his favorite saying…
“God is good. It is good to be good. It is good
to do good.”

Doing what he loved:
planting and growing churches
Since 1964 when he and Lola were appointed church
planters in New York City’s (NYC) south Bronx and
assigned to reach Caribbean peoples living in this NYC
borough, the Simpsons were a team…a dynamic team.
According to news reports, “Simpson's strategy, as
described by those who've worked with him the last
four decades was simple…
• Involve others in ministry
• Respond, both proactively and reactively,
to community issues
• And, most important of all, look for the good
in every situation.”

Samuel Simpson and his wife Lola
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In a 2003 interview with Baptist Press, Simpson said,
"When we think of the mission of the church in the city,
immediately we begin to think of lack of personnel, lack
of money, lack of facilities, etc. "Jesus did not spend his
time thinking about the lack of these things. He simply
began with the resources at his disposal."
The secret to accomplish anything is commitment,
Simpson said.
"I love people; I love the work I'm doing," he said. "I
don't see why anything a person can think of cannot

Developing a Culture of
Forgiveness and Reconciliation

work. If God puts it on your heart, He will make it happen. Sometimes in
a group what I've discovered is that it's not how many people are in the
group, it's how many are committed to make it happen."
"The church is not mine; it's all of us," Simpson said. "I'm the motivator,
the helper. The dynamics of church growth requires delegation. You've got
to recognize people's gifts.
"In our churches we have lawyers, doctors, people from different strata
of life," the pastor continued. "You recognize their gifts and encourage
them. They may not carry [an idea] out the way you would carry it out
but you need to accept it, and let them have ownership of it."

A legacy of faith, vision, integrity
Frank I. Williams, current senior pastor of the Bronx and Wake-Eden
Baptist churches, said Simpson is greatly missed by the church and community, where he left "a legacy of faith, vision, and integrity.
Simpson was a founding member and two-term president of the Clergy
Coalition of the 47th Precinct of New York and was a past chairman of the
Board for the Council of Churches of the City of New York. Simpson was
instrumental in founding several New York churches, including Protestant
Community Church in Northern Bronx, Honeywell Baptist Chapel and
New Hope Mission in Spring Valley, and Grace Baptist Chapel in the
Bronx.
"The Bronx is a better place because of Dr. Simpson, and I am a better servant because of Dr. Simpson, who was not only my mentor, but
my spiritual father as well," Williams said. "Dr. Simpson was a dreamer; he
truly believed that with God nothing is impossible.

“The paradigm of forgiveness and
reconciliation is within reach of anyone
willing to occupy a new cosmic place within
the historical, cultural and psychological
world. This is the perspective of a new
creation. Against the irrationality of violence
it is necessary to continue proposing the
irrationality of forgiveness and reconciliation.
This is the central message of Jesus, of
Francis of Assisi, of Gandhi, of Martin Luther
King, of Mother Teresa, of Dalai Lama. It is a
message that lies deep within the heart
of every human being.”
— Leonel Narvaez, Political Culture
of Forgiveness and Reconciliation,
pp. 45-46.

Friend to many, example to all
In early 2002, Sam invited me to spend a few days with he and Lola in
their beloved Bronx and to preach for him at both churches he was currently pastoring: Bronx Baptist Church he served for 45 years, and Wake
Eden Community Church he served for 39 years. To say that this invitation
was a bit intimidating doesn’t come close to expressing how I felt.
Having traveled to NYC the day before I was to preach on Sunday, a
normally unremarkable sinus infection got the best of me and as I stood
behind the pulpit at Bronx Baptist Church I experienced a bit of dizziness
and started sweating profusely. Sam, seated just behind me and to my
left on the platform, saw that I was about to faint and came up behind
me with that gentle voice and a firm arm around my waist, saying to the
congregation, ‘let’s pray for Brother Tim until he is ready’ after which he
launched into a long prayer asking for strength for me and for patience as
we “wait on you, Lord, to stand here with him.”
When the prayer was done, he exhorted the congregation to say those
trademark words again, “God is good. It is good to be good. It is good to
do good.” After that I preached and felt not one more effect of my illness
until I retired that afternoon for a long Sunday afternoon nap.
“God is good. It is good to be good. It is good to do good.” These are
words Sam Simpson lived by, and words he challenged everyone in his
circle of influence to live by, too. So be it is my prayer for all whom, for
many years, will come under the influence of this godly, God-fearing pastor, leader, and friend.
Survivors include his wife Lola Simpson, their three children Erica
Simpson, Stephen Simpson, and Kim Simpson-Turnbull, and
five grandchildren.
Tim Norton is Former Executive Director, The Lord’s Day Alliance of the U.S.
(2000-2014)
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Reflections
A Common Mission:
By David Sapp

Sabbath and Christian Unity

B

efore our modern era, Sabbath was something really
special. Some had made it onerous, but it had begun
as a stunning gift. Well more than a thousand years before
Christ God set the Hebrew slaves in Egypt free. For over
four hundred years, they had worked non-stop under a taskmaster’s whip. Once God set them free, he gave them ten
new rules to guide them. One of those rules literally ordered
them to be free from labor one day in seven. Can you
imagine? After four centuries plus of the taskmaster’s shout,
“Make bricks without straw! Work harder! No rest!”, they
were being commanded to rest one day in seven!
That was stunningly good news. This give gave them
time to rest their bodies, and it also gave them a sacred
space in which they could renew their souls. For the first
time in any of their memories, they had time to contemplate the mystery of God, and to let that contemplation heal their broken souls. Christians picked up this
idea and moved their observance to the first day of the
week. In fact, nearly every major religion has seen fit to
observe such a day.
Today, Sabbath is largely lost for most people,
even though many Christians realize that a fresh gift
of Sabbath would be good for what ails us. What we
might call “weary world syndrome” causes millions of us
to throw up our hands in the face of our problems and
to give up in despair in the face of our suffering. We
drag through life like slaves, missing its wonder, its joy,
its sheer grace.
We now work more than at any time in history, and
at least partly as a result we have more depression,
more suicide, more stress-related diseases, more fear,
and (I would conjecture) less creativity and human compassion than ever before. Every now and then a few of
us discover that we have gained the whole world and
lost our own souls, but most of us never pause to consider what we have lost.
We have paid for the loss of Sabbath with a currency
more costly than gold, the currency of time: family time,
faith time, self-development time, and time to be more
than simply what we do.
We have traded (what philosopher Charles Taylor
calls) secular time for sacred time. We have traded nuggets of gold for toys of tin. We have paid a price for
material surfeit that has been far, far too high. Yes, a
fresh gift of Sabbath would help us!
Thinking about this the other day gave me a rather
odd idea, one that well may be totally impractical. Still,
think about it with me for a minute if you would. I’ll
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have to start with a different subject, but don’t worry,
I’ll bring it back around.
The church is perhaps more deeply divided now
than at any time in history. We have now well gone
beyond dividing ourselves into denominations and warring factions. We have divided ourselves by “liberal”
and “conservative” world views, by political preferences, by our views on free enterprise and economic
issues, by differing worship styles, and by our views on
nearly every ethical issue there is. This current division
between Christians is deep and vitriolic, and has deeply
damaged the people of God. Just when many people
are abandoning our churches, we have turned to fragmenting the fragments of our churches and looking on
each other with disgust. God must wince. If “a house
divided cannot stand,” as Abraham Lincoln said, then
the Christian church is in deep trouble.
Here is my perhaps impractical idea. What if the
church of Jesus Christ undertook to join itself together
to bring a fresh blessing of Sabbath to as many as
would receive it? Could that gift help us heal some of
our own division? Could a common mission unite us,
even a little? Groups are always most unified when they
focus on a common purpose, so what might happen if
we gave it a try?
If Christians united to reclaim the freedom of
Sabbath, perhaps some important things could happen.
Perhaps we would rediscover the peace-giving power of
Sabbath. Perhaps we could begin heal our suspicions of
one another. Perhaps we could re-discover our oneness
in Christ.
Of course, this is probably too much to hope for,
but this common mission is exactly why the Lord’s Day
Alliance exists. If you were to decide that you wanted to
help to re-gift the world with the blessing of Sabbath,
and if you were to decide you wanted to help put a
broken church back together, we might not be such a
bad place to start.
I only suggest this because I just can’t help wondering what might happen if we really tried. I can’t help
wondering what might happen if we really believed that
the Ten Commandments mattered and that Sabbath
had the power to change our world?
Well, that’s pretty idealistic wondering, I admit. But
when I go to bed tonight, I’m going to pray as Jesus
did, “…on earth as it is in heaven.” And maybe,...

Dr. W. David Sapp, former president of the Lord's Day Alliance, retired
Senior Pastor, Second Ponce de Leon Baptist Church, Atlanta, GA.

Call for Entries 2015 Lowndes Sermon Competition
Building an Intergenerational Community,
preaching on the Fifth Commandment in the
Light of the Fourth Commandment

The Jack P. and Doris T. Lowndes Sermon Competition,
sponsored by the Lord’s Day Alliance is named in honor of
the Lowndes who faithfully served as executive director and
administrative assistant respectively from 1992 to 2000. The
competition encourages preparation of a sermon for a local
Christian congregation that highlights the importance of
Sabbath in the life of Christians.

Theme

The theme for the 2014-2015 Lowndes Sermon
Competition is Building an Intergenerational Community,
preaching on the Fifth Commandment in the Light of the
Fourth Commandment (Exodus 20:12; cf, Deut 5:16; Mt
15:4; 19:19; Mk 7:10; 10:19; Luke 18:20; Eph 6:2). Jesus
affirmed the Law and its broader application among His
followers. The challenges of Christian discipleship demand
both an understanding, and a proper application, of Law
in the context of Jesus’ offer of grace, forgiveness and
a transformed life. The basis of social order rests upon
our ability to construct an intergenerational communiity.
Sabbath/Sunday speaks to the needs of an intergenerational
society. The theologian Karl Barth writes that this day is a
day for relationships. It is not to be a day spent in isolation
from others. Insofar as the day belongs to man, it does
not belong to man or woman in isolation from others: “It
is a communal benefit and a communal duty” (Church
Dogmatics, III.4.53., p. 69).

Eligibility & Dates

Practicing parish ministers, whether student pastor or
full-time pastor, who have preaching responsibilities on a
regular basis are eligible to submit an entry. The deadline for
submissions is December 31, 2015. Winners will be notified
by February, 2016 and announced publicly in the spring
issue of Sunday Magazine.

Awards and Rules

The following awards will be
available —
$1,250 first prize; $1,000 second prize,
and; $750 third prize. The award-winning
sermon(s) will be printed in Sunday
Magazine and the 1st place winner
may be invited to present the sermon
at an event sponsored by the Lord’s Day
Alliance.

The following rules apply equally
to all submitting entries:
Sermons must be the original work of the submitter and
must not have been published. Though copyright of the
sermon will remain the property of the preparer, The Lord’s
Day Alliance will have initial rights to publish and print
the sermon and any further use of the sermon in print will
acknowledge the LDA’s Jack P. and Doris T. Lowndes Sermon
Competition as the source of inspiration for the sermon.
The sermon must use the theme “Building an
Intergenerational Community” demonstrating a connection
between the 5th commandment (Exodus 20:12) on “honor
your father and your mother,” and the 4th commandment
on Sabbath practice.
The length of the sermon should be 2,500 words or less,
plus documented quotations/sources.
Participants must submit an electronic copy in MSWord
or text format, and an audio and/or video recorded copy
of the sermon. The audio/video copy does not need to
be professionally made, but should adequately record the
sermon for the judges to clearly hear.

Judging

Sermons will be judged on the basis of the following:
Biblical accuracy
Originality
Timeliness of topic
Quality of sermon construction
Ability to motivate/inform/call to action

Submissions

Include a brief cover letter giving any significant
background about the sermon.
Include a brief biographical sketch.
Include your mailing address, telephone number,
and email address.

Mail entries to:

Lowndes Sermon Competition
sermoncompetition@ldausa.org
The Lord’s Day Alliance of the U.S.
2715 Peachtree Rd. NE, Atlanta, GA 30305
(404) 693-5530 phone/text
www.ldausa.org

